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Did Death of $ny Kind Exist%efore the Fall?
What the Bible Says About the Origin of Death and Suffering
Simon Turpin, St. Albans, Hertfordshire, England.
Abstract

Death is a sad reality that is ever present in our world, leaving behind tremendous pain and suffering.
7UDJLFDOO\PDQ\SHRSOHVKDNHDÀVWDW*RGZKHQIDFHGZLWKWKHORVVRIDORYHGRQHDQGDUHOHIWZLWKRXW
adequate answers from the church as to death’s existence. Unfortunately, an assumption has crept into the
church which sees death as a natural part of our existence and as something that we have to put up with as
RSSRVHGWRLWEHLQJDQHQHP\ &RULQWKLDQV WKDWFDPHLQWR*RG·VYHU\JRRGFUHDWLRQ
This paper will argue that the biblical understanding of death, whether animal or human, physical or
spiritual, views it to be a consequence of man’s disobedience towards his Creator and an intrusion into His
“very good” creation.
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Introduction
'HDWKDQGGLVHDVHDUHDKHDUWEUHDNLQJUHDOLW\RI
the world we live in and daily we hear news stories of
people dying as a result of natural disasters, terrorist
DWWDFNV GLVHDVH DQG FULPH 3HRSOH RIWHQ DVN ZK\
death exists in the world if there is a loving God,
and many simply assume that death is a natural
part of life. However, this has not been the belief
of the church for much of its history. The orthodox
Christian understanding of the origin of death has
been commonly understood in terms of the “Fall” of
PDQNLQGIRXQGLQ*HQHVLV'HDWKZDVEURXJKWDERXW
as a result of Adam’s disobedience to the command of
God in Genesis 2:17. As Vos states:

century’s emphasis on rationalism combined with
the nineteenth century’s belief in the great age of the
earth and the later acceptance of Charles Darwin’s
theory in The Origin of Species has impacted the
LQWHUSUHWDWLRQ RI *HQHVLV ² PRUH WKDQ DQ\WKLQJ
else. Darwin’s evolutionary understanding of the
world has had a devastating effect on how many people
LQWHUSUHW *HQHVLV ² ,Q KLV ERRN KH ZURWH ZKDW
was essentially a history of death and suffering. He
described the modern world as having arisen from “the
war of nature, from famine and death” understanding
death to have always been a permanent part of the
world (Darwin 1859, p. 459). The late evolutionary
astrophysicist Carl Sagan said,

On the basis of these words the belief of all ages has
been that death is the penalty of sin, that the race
EHFDPHÀUVWVXEMHFWWRGHDWKWKURXJKWKHFRPPLVVLRQ
of the primordial sin (Vos 1975, p. 36).

The secrets of evolution are time and death: time for
the slow accumulations of favourable mutations, and
GHDWKWRPDNHURRPIRUQHZVSHFLHV (Sagan 1980).

Nevertheless, many scholars in recent years have
WDNHQLVVXHZLWKWKHRUWKRGR[YLHZRI*HQHVLV²DQG
the origin of death. Pannenberg notes that “From the
18th century onward . . . the opinion gained ground in
3URWHVWDQWWKHRORJ\WKDWGHDWKLVSDUWRIWKHÀQLWXGH
of our nature” (Pannenberg 1994, p. 267). Lyn Bechtel
argues that the orthodox Christian understanding
of the origin of death and the Fall found in Genesis
3 is not seen as being original to the text, but as a
GHYHORSPHQW RYHU WKH ODVW IHZ FHQWXULHV RI WKH ÀUVW
millennium BCE (Bechtel 1995, p. 4). Meanwhile,
-DPHV%DUULQThe Garden of Eden and the Hope of
Immortality, writes:
0\DUJXPHQWLVWKDWWDNHQLQLWVHOIDQGIRULWVHOIWKLV
narrative is not, as it has commonly been understood
in our tradition, basically a story of the origins of sin
and evil . . . (Barr 1992, p. 4)

There can be no doubt that the eighteenth

Sadly, Darwin’s evolutionary assumptions have
caused many not only to doubt the existence of God
but also to deny His existence. As Darwin’s own
great, great grandchild said “I don’t believe in God:
how could I, given my great, great grandfather’s
theories?” (Anonymous 2000).
This paper will demonstrate that human physical
and spiritual death, together with the death of
animals, came about through the disobedience of
RQH PDQ E\ H[DPLQLQJ QLQH NH\ SDVVDJHV *HQHVLV
  DQG  $FWV  5RPDQV ² ²
 &RULQWKLDQV ² &RORVVLDQV ² DQG
5HYHODWLRQ²,QHYDOXDWLQJWKHVH6FULSWXUHVWKH
paper will also highlight certain theological problems
with the existence of death before the Fall including:
 :KDWFKDQJHVFDPHDERXWDIWHU$GDPGLVREH\HG
God if the earth is billions of years old and death
and suffering have always been a part of life
anyway?
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 ,V*RGRUPDQWREODPHIRUWKHFXUUHQWFRQGLWLRQRI
creation?
 +RZFDQWKHUHEHGHDWKDQGVXIIHULQJLQFUHDWLRQ
with God’s pronouncement that at its completion it
was “very good?”
Finally, the paper will consider the missiological
implications in teaching that death existed before the
Fall.
Nothing New Under The Sun
The idea that Adam’s sin did not bring death into the
ZRUOGLVQRWQHZ,QWKHIRXUWKFHQWXU\DÀHUFHGHEDWH
EURNHRXWLQWKHHDUO\FKXUFKEHWZHHQD%ULWLVKPRQN
E\WKHQDPHRI3HODJLXVDQGD5RPDQWKHRORJLDQLQ
North Africa named Augustine. Pelagius believed that
Adam’s sin did not result in the corruption of his nature
nor did it result in natural death as Adam was created
mortal. According to Pelagius, Adam’s descendants
did not inherit natural death but they died because
WKH\ WRR ZHUH PRUWDO $GDP·V )DOO LQMXUHG KLPVHOI
alone, not the human race (Schaff 1891, p. 685).
For Pelagius there was no connection between
Adam’s sin and ours and, therefore, Adam’s
transgression bore no consequence to the essential
nature of the human race. Man was born in a state
of righteousness. In the year AD 418, the Council of
Carthage condemned the teachings of Pelagius as
did the Council of Ephesus in AD 431. The Council
RI&DUWKDJHHYHQVWDWHG´:KRHYHUVD\VWKDW$GDP
was created mortal, and would, even without sin,
have died by natural necessity, let him be anathema”
(Schaff 1891, p. 690).
In our modern culture, to pronounce someone
anathema sounds bizarre and even un-Christian.
However, when these early church councils pronounced
people anathema they are using terminology from
Paul in Galatians 1:8. The Council of Carthage saw
this issue as central to the Christian gospel.
What is Life?
It is necessary to understand the meaning of the
term “life” in order to understand the meaning of
“death” according to the Bible.
*HQHVLV ² GHVFULEHV WKH EHJLQQLQJ RI OLIH RQ
earth and how God created it. Kennard notes that
the Hebrew concept of life as shown in the words
hʕʩʕʧ and ʹ
ʝ ʴʓ ʰʓ  ʤʕʩʧʕ is the primary word for life together
with its cognates and about 70% of instances refer
to human life, 17% refer to animals and 11% refer
to God as living. ʝ ʹʓʴʰʓ  is a strong secondary word
for life. At least 43% of its uses (295 times) clearly
indicate life (Kennard 2008, p. 170). In Genesis 2:7
WKHFUHDWLRQRIWKHÀUVWKXPDQOLIHLVGHVFULEHGZKHQ
God breathes into man the breath of life, and this is
“. . . a clear indication of life—and thereby the lifeless
body became a living soul, a living being” (Cassuto

S. Turpin

1944, p. 106). The expression hayya in Genesis 2:7 is
a common expression in the Old Testament for “living
being” as a description of people or animals (Genesis
  7KH EUHDWK RI OLIH *HQHVLV     LV
used to describe humans and animals but not plants.
´3ODQWVDUHQHYHUWKHVXEMHFWRIʤʕʩʕʧ” (Gerleman 1997,
p. 414) neither are they “. . . alive in biblical Hebrew
RU LQ VHFRQG 7HPSOH -HZLVK OLWHUDWXUHµ .HQQDUG
2008, p. 169), which is important to note as plant
death is an argument used by some for death before
the Fall. It is the breath of life that separates humans
and animals from plants because when it is gone
WKH\FHDVHWRH[LVW 6DPXHO.LQJV² 
Blood is the sign of life in both humans and animals
*HQHVLV² DQGLWVVKHGGLQJFDXVHVWKHORVV
of life (Leviticus 17:11, 14). Plants do not die in the
same sense animals and humans do because they
are not living in the same sense that humans and
animals are.
What is Death?
:LWKUHJDUGVWRXQGHUVWDQGLQJWKHWHUP´GHDWKµ
Kennard writes that, “Various words are used . . . but
the concept is dominated by (ˢʥʮ/mwt)” (Kennard
2008, p. 173). It is primarily used of human death
(Genesis 25:8) although animals are also said to die
*HQHVLV/HYLWLFXV ,WLVWKHVRXOZKRVLQV
WKDWZLOOGLH (]HNLHO DQG*RGWDNHVQRSOHDVXUH
LQWKHGHDWKRIDQ\RQHZKRGLHV (]HNLHO 7KH
only mention of (ˢʥʮ/mwt UHIHUULQJWRDSODQWLVLQ-RE
14:8 were the stump of a tree is said to die. This is a
FRPPRQREMHFWLRQWRWKHDUJXPHQWWKDWSODQWVGRQ·W
GLH+RZHYHUDFORVHUORRNDWWKHFRQWH[WRI-RE
shows that the tree is not really dead but only appears
VR -RE² 'HDWKLQLWVÀQDODQDO\VLVDFFRUGLQJ
to the Old Testament is the permanent cessation of
EUHDWKLQJ DQG WKH HQG RI OLIH -RE ² 3VDOP
 +RZHYHULQWKHVDGQHVVRIGHDWKWKHUH
is the promise in the prophets that death will be done
DZD\ZLWK ,VDLDK+RVHD 
,QWKH1HZ7HVWDPHQWWZRGLIIHUHQW*UHHNZRUGV
are used primarily for death—both are nouns—
thanatos șȞĮĲȠȢ 5RPDQV   DQG nekros ȞİțȡંȢ
(Ephesians 2:5)—plus the verbal forms of the words.
Thanatos is a more generic word used to refer to
the death of the body and spiritual or eternal death
7KD\HUSS² 
The New Testament contains two passages where
the author uses “death”—apothnµskÛ ਕʌȠșȞıțȦ, a
variation of thanatosWRUHIHUWRSODQWV,Q-RKQ
-HVXVXVHVWKHODQJXDJHRIDSSHDUDQFHLQYHUVHDV
DV\PERORIKLVIXWXUHUHVXUUHFWLRQ DQG-XGH LV
XVHGWRV\PEROL]HWKHMXGJPHQWRIWKHIDOVHWHDFKHUV 
Both these passages are word pictures and are not
WHDFKLQJ WKDW SODQWV GLH 5HYHODWLRQ  LV WKH RQO\
place where animals are said to have died.
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There are three aspects of human death in
Scripture. Firstly, there is spiritual death, which
LV DOLHQDWLRQ IURP *RG *HQHVLV  (SKHVLDQV 
 6HFRQGO\SK\VLFDOGHDWK *HQHVLV²
5RPDQV ²  &RULQWKLDQV ²  ZKLFK LV
separation of the soul from the body. The third aspect
LV WKH ´VHFRQG GHDWKµ 5HYHODWLRQ   ZKLFK
occurs at the end of the age.
Genesis 1
There are three lines of evidence in Genesis 1 that
UXOHRXWWKHSRVVLELOLW\RIDQ\NLQGRIGHDWKRUGLVHDVH
before Adam’s disobedience: the length of the days of
creation, the vegetarian diet prescribed to man and
DQLPDOV LQ *HQHVLV ² DQG *RG·V GHFODUDWLRQ
that His completed creation was very good.
1. The length of the days of creation
7KH ÀUVW OLQH RI HYLGHQFH FRQFHUQV WKH OHQJWK RI
days in Genesis 1. It is probably fair to say that most
Christians and Christian leaders today do not accept
the days of creation in Genesis 1 to be days of 24 hours.
Some understand the days as long periods of time
with the Creation account spanning over millions
of years, whilst others view Genesis as being more
concerned with teaching theology (God’s relationship
with the universe) as opposed to cosmology (how the
universe was created).
The idea of an old earth is based upon
uniformitarian geology which understands the fossil
record to have been laid down over millions of years.
Lee Irons comments that the fossil record describes
nature as “red in tooth and claw” which he believes
“implies that plants and animals died before the Fall”
(Irons 2007).
If Genesis is interpreted through the lens of
uniformitarian geology then the fossil record
documents that millions of years of earth’s history
DUH ÀOOHG ZLWK GHDWK PXWDWLRQV GLVHDVH VXIIHULQJ
bloodshed, and violence. However, if the days of
creation in Genesis 1 were only 24 hours long then
there is no room for the millions of years of death,
VWUXJJOHDQGGLVHDVHWRKDYHWDNHQSODFHEHIRUH$GDP
disobeyed God.
,Q 0DWWKHZ ² ZH JDLQ YDOXDEOH LQVLJKW
into how our Lord interpreted the early chapters of
*HQHVLV-HVXVTXRWHVIURP*HQHVLVDQG*HQHVLV
2:24 understanding these verses in their plain,
natural sense without allegorizing them or using
WKHPV\PEROLFDOO\IRUWKHRORJLFDOWUXWK-HVXVFOHDUO\
trusted the accuracy and trustworthiness of the
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Creation account in Genesis and, therefore, there is no
reason to not trust them. Furthermore, the apostolic
writers, Christ and Paul always interpret Genesis
²DVVWUDLJKWIRUZDUGKLVWRULFDOQDUUDWLYHDFFRUGLQJ
WR WKH SODLQ VHQVH RI WKH WH[W 0DWWKHZ ²
0DUN/XNH²²-RKQ$FWV
 5RPDQV ²  &RULQWKLDQV  
7LPRWK\²&RULQWKLDQV+HEUHZV
3HWHU3HWHU²-XGH 
The literal approach, or rather, to interpret the
text plainly and straightforwardly according to its
OLWHUDWXUHWDNHVLQWRDFFRXQWVXFKWKLQJVDVPHWDSKRUV
DQG ÀJXUHV RI VSHHFK *HQHVLV     7KH
plain meaning of the text may be understood as
“. . . the meaning intended by the human author, as
that sense can be plainly determined by the literary
and historical context” (Silva 1996, p. 40).
The young earth view of Genesis 1 is that the
Hebrew text is not written as myth, parable, or
poetry1 but as a chronological, historical narrative
recording God’s divine acts of creation that occurred
LQVSDFHWLPHKLVWRU\ .DLVHUSS² 2 The
repeated use of the waw consecutive, which is an
essential characteristic of narrative adding to the past
narration an element of sequence, helps to identify it
as so (Kaiser 2001, p. 80). Appearing 55 times in the
YHUVHVLQ*HQHVLV²WKHwaw consecutive is
consistent with the narrative material found in the
remainder of Genesis (McCabe 2009, p. 217). Genesis
²LVREYLRXVO\KLVWRULFDOQDUUDWLYHLQWKDWLWLQWHQGV
WR JLYH KLVWRULFDO GDWD )RU H[DPSOH *HQHVLV ²
gives dates and events for Adam’s life.
)XUWKHUPRUH LQ *HQHVLV ² WKHUH LV QR
transition from non-historical to historical and it is not
treated as a separate literary category from Genesis
² *HQHVLV  EHJLQV ZLWK D waw consecutive
verb, wayomer (“and he said”) indicating that what
IROORZVLVDFRQWLQXDWLRQRIFKDSWHUDQGQRWDPDMRU
EUHDN LQ WKH QDUUDWLYH *HQHVLV ² DOVR FRQWDLQV
the same characteristics of historical narrative as
*HQHVLV ² PRVW RI ([RGXV PXFK RI 1XPEHUV
and 1 and 2 Kings.3*HQHVLV²LVDOOLQWKHVDPH
literary category as they use the same rubric toledot
to tell the story (Kaiser 2001, p. 82).
Genesis 1 then should be understood as historical
narrative giving us an explanation of events that
occurred in space-time history. The days of Genesis
1 are six literal 24-hour days (Exodus 20:11) which
RFFXUUHGDURXQG²\HDUVDJR7KHFRQWH[W
of yomLQ*HQHVLVPDNHVWKLVFOHDU 0F&DEH
SS² 0RUHRYHUHYHQVFKRODUVZKRUHMHFWWKH

See Chaffey 2012.
:DOWHU.DLVHUEHOLHYHVLQWKHGD\DJHWKHRU\EXWKHGRHVDUJXHWKDW*HQHVLVLVKLVWRULFDODQGFKURQRORJLFDO
3
7KHFULWLFDOVFKRODU&ODXV:HVWHUPDQQQRWHGWKDW´7KHDYHUDJHUHDGHUZKRRSHQVWKH%LEOHWR*HQHVLVDQGUHFHLYHVWKHLPSUHVVLRQ
that he is reading a sober account of creation, which relates facts in much the same manner as does the story of the rise of the Israelite
PRQDUFK\WKDWLVDVVWUDLJKWIRUZDUGKLVWRU\µ :HVWHUPDQQS 
1
2

102
literal 24-hour approach recognize that “. . . whoever
ZURWH *HQ  EHOLHYHG KH ZDV WDONLQJ DERXW OLWHUDO
days” (Hamilton 1990, p. 53) and that
. . . the original Israelite audience would have understood
the word “day” in the context of Genesis 1 to have been
twenty-four-hour days :DOWRQS 

The Bible elsewhere regards the days of creation as
RUGLQDU\GD\V ([RGXV 
*HQHVLV ² LV FOHDUO\ D KLVWRULFDO QDUUDWLYH
giving a sequence of six chronological days of 24 hours
ruling out any ideas of uniformitarianism along with
its history of death.
2. Vegetarian diet
A second reason why Genesis 1 demands that there
ZDVQRGHDWKRIDQ\NLQGEHIRUH$GDPUHEHOOHGLVWKH
vegetarian diet prescribed both to man and animals in
*HQHVLV²UXOLQJRXWDQ\FDUQLYRURXVEHKDYLRU
before the Fall.
7KHUH DUH REMHFWLRQV WR WKLV KRZHYHU DV VRPH
believe that if plants were eaten then this would have
EURXJKWDERXWWKHGHDWKRIWKHSODQWV-RKQ/HQQR[
reasons that since man ate plants then plant death
cannot be an issue or a consequence of human sin,
even though plants did die (Lennox 2011, p. 78). This
RYHUORRNVWKHIDFWWKDWSODQWVDUHQRWORRNHGXSRQDV
being “alive in biblical Hebrew or in second Temple
-HZLVKOLWHUDWXUHµ .HQQDUGS 
Plants neither feel pain nor die in the sense that
animals and humans do as “Plants are never the
VXEMHFW RI hʕʩʕʧ” (Gerleman 1997, p. 414). Plants are
not described as “living creatures” as humans, land
DQLPDOVDQGVHDFUHDWXUHDUH *HQHVLV²
DQG  *HQHVLV  *HQHVLV ² DQG *HQHVLV
² DQGWKHZRUGVWKDWDUHXVHGWRGHVFULEHWKHLU
termination are more descriptive such as “wither” or
´IDGHµ 3VDOP,VDLDK 
$IXUWKHUREMHFWLRQWRQRGHDWKEHIRUHVLQLVDJDLQ
raised by Lennox who suggests that no animal death
EHIRUH KXPDQ VLQ PDNHV WKH H[LVWHQFH RI SUHGDWRUV
problematic (Lennox 2011, p. 79), suggesting that if
predators were the result of the Fall:
ZRXOGLWQRWPDNHWKDWVLQWKHWULJJHURIDFUHDWLRQ
SURFHVV³D IHDWXUH WKDW VHHPV YHU\ XQOLNHO\ DQG
on which the Bible appears to be silent? Or did God
foresee the change, build the mechanisms into the
creatures in advance, and then do something to set
them in operation? (Lennox 2011, p. 79)

The problems that Lennox raises for no animal
death before the Fall are understandable, but they can
EHDQVZHUHGZLWKLQDELEOLFDOIUDPHZRUN7KH%LEOH
never uses the Hebrew term nephesh chayyah (living
soul/creature) when referring to invertebrates, but
LWGRHVZKHQUHIHUULQJWRKXPDQVDQGÀVK *HQHVLV
 $OVRLQVHFWVGRQRWKDYHWKHVDPHVRUWRI
´EORRGµWKDWYHUWHEUDWHVGR\HW´WKHOLIHRIWKHÁHVKLV

S. Turpin

in the blood” (Leviticus 17:11) (Sarfati 2004, p. 211).
It is reasonable then to assume that the pre-Fall diet
of animals could have included invertebrates. Even
VRLIZHFRQVLGHUWKHIDFWWKDW*RGIRUHNQHZWKH)DOO
 3HWHU ² (SKHVLDQV  5HYHODWLRQ  
then it is also logical that he programmed creatures
ZLWKWKHLQIRUPDWLRQIRUDWWDFNDQGGHIHQFHIHDWXUHV
which they would need in a cursed world. This
information was “switched on” at the Fall (Sarfati
2004, p. 212).
$QRWKHUREMHFWLRQFRQFHUQLQJDQLPDOGHDWKEHIRUH
the fall is presented by the BioLogos forum who
believes that the Bible passages which teach about sin
and death are clearly referring to the death of humans
and not of animals. They believe that: “Some Bible
passages portray predatory animals as part of God’s
RULJLQDO SODQ IRU FUHDWLRQ -RE ² ²
Psalm 104:21, 29)” (BioLogos 2012).
The passages that BioLogos raise however, do not
portray predatory animals as part of God’s original
creation, but rather as part of a fallen creation.
([FHSW IRU -RE ² ZKLFK UHIHUV WR *HQHVLV  
DQG -RE ² ZKLFK UHIHUV WR *HQHVLV ²  -RE
²LVWDONLQJDERXWWKHFUHDWLRQWKDWLVYLVLEOHWR
-RE LQ KLV GD\ 7KLV FDQ EH VHHQ IURP WKH UHSHDWHG
TXHVWLRQV DVNHG E\ *RG WR -RE  Y³+DYH \RX
commanded . . . ? v. 16—Have you entered . . . ? v. 31—
Can you bind . . . ? v. 34 —Can you lift . . . ? v. 35—Can
you send . . . ? $OVR ,Q -RE ² WKH WH[W PHQWLRQV
ZDU EDWWOH UDLQ FLW\ WKUHVKLQJ ÁRRU ZHDSRQV
TXLYHUVSHDUMDYHOLQWUXPSHWVODLQ NLOOHGSHRSOH 
-RUGDQ5LYHUURSHÀVKLQJKRRNDQGVSHDUWUDGHUV
merchants boiling pot, millstone, sword, spear, dart,
EURQ]HDUURZWKUHVKLQJVOHGJHDQGMDURIRLQWPHQW
but none of these were in existence in Genesis 1.
,Q3VDOPRQO\YY²DQG²UHIHUWRWKH
&UHDWLRQZHHNDQGYY²UHIHUWRWKH)ORRG7KHUHVW
refer to the Creation at the time of the psalmist. The
verses that mention predation refer to the present day
creation and not the original creation.
Genesis 1:29 states explicitly that the food for
humans was to be vegetation while v. 30 tells us
that animals also were to eat green plants for food.
This means that both animals and humans were
vegetarian from the start. Hamilton notes the clear
PHDQLQJRI*HQHVLV²
At no point is anything (human beings, animals,
ELUGV DOORZHGWRWDNHWKHOLIHRIDQRWKHUOLYLQJEHLQJ
and consume it for food. The dominion assigned to the
human couple over the animal world does not include
WKH SUHURJDWLYH WR EXWFKHU ,QVWHDG KXPDQNLQG
survives on a vegetarian diet (Hamilton 1990,

p. 140).
Because both humans and animals were originally
vegetarian, then death could not have been a part of
God’s Creation. Even after the Fall the diet of Adam
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DQG(YHZDVYHJHWDULDQ *HQHVLV² ,WZDVQRW
until after the Flood that man was permitted to eat
animals for food (Genesis 9:3). The Fall in Genesis 3
would best explain the origin of carnivorous animal
behavior.
,VDLDK²DQG²DOVRUHIHUWRDIXWXUH
state of the earth which seems to parallel the pre-Fall
world, when there was no carnivorous activity. It is
also a fallacy to read the present state of the world,
ZKLFKLQFOXGHVSUHGDWRUVEDFNLQWRWKHELEOLFDODFFRXQW
of creation. This is the uniformitarian principle
´WKHSUHVHQWLVWKHNH\WRWKHSDVWµ SRSXODUL]HGE\
Charles Lyell), which assumes that the processes we
observe in our present world is the way it has always
been. This is a common assumption among old earth
creationists. However, revelation, and not the present,
LVWKHNH\WRXQGHUVWDQGLQJWKHSDVW
Furthermore, if animals were suffering in God’s
“very good” creation then this would raise questions
against His character, especially when He condemns
men for being cruel to animals (Proverbs 12:10)
DQGWROGWKHSHRSOHRI,VUDHOWRWDNHFDUHRIDQLPDOV
(Exodus 23:5, 12).
:KLOH WH[WV VXFK DV 5RPDQV ² DQG
1 Corinthians 15:22 show that human death came
about as a result of the Fall, there are a number of
ELEOLFDOWH[WVFRQFHUQLQJQRGHDWKRIDQ\NLQGEHIRUH
WKH)DOO *HQHVLV²²5RPDQV²
5HYHODWLRQ 
3. A very good creation
The third reason in Genesis 1 for there being no
GHDWK RI DQ\ NLQG EHIRUH WKH )DOO LV IRXQG LQ *RG·V
declaration of His completed creation as “very good”
(Genesis 1:31).
Placing natural evil in Genesis 1 affects our
ethical system and our view of God’s character.
:HUH WKH WVXQDPLV LQ $VLD LQ  DQG  DQG
WKH HDUWKTXDNH LQ +DLWL LQ  ZKLFK ERWK NLOOHG
thousands very good? David Hull comments:
:KDWHYHUWKH*RGLPSOLHGE\HYROXWLRQDU\WKHRU\DQG
WKHGDWDRIQDWXUDOKLVWRU\PD\EHOLNH+HLVQRWWKH
Protestant God of waste not, want not. He is also not
a loving God who cares about His productions . . . The
God of the Galapagos is careless, wasteful, indifferent
and almost diabolical (Hull 1991, p.486).

Because of Hull’s view of earth history, he does
not believe that God is loving, or that His creation
LVJRRG2QWKHRWKHUKDQG5-%HUU\DSURIHVVLQJ
Christian, comes to a different conclusion concerning
God’s goodness. Berry believes that we should not
DVVXPHWKDW´HDUWKTXDNHVDQGFUXHOW\µDUHQRWJRRG
VXFKDQDVVXPSWLRQPHUHO\UHÁHFWVRXURZQFXOWXUDO
perspective. He writes:
$V *RG LV JRRG VR LV FUHDWLRQ DQ\ GHIHFWV DQG
EOHPLVKHV ZKLFK ZH ÀQG LQ WKH RULJLQDO LH SUH

103

Adamic) creation can only be our interpretation of it

(Berry 1999, p. 42).
However, Berry bases this on a few assumptions.
7KH ÀUVW LV WKDW WKH IRVVLO UHFRUG LQWHUSUHWV WKH
Genesis narrative and the second is that Psalm 104
is commenting on God’s original creation.
Nevertheless, if what God has revealed to us in
the Bible has a different meaning (that is, cultural
perspective) for Him than for us then surely the
meaning of Scripture is incomprehensible and
XQNQRZDEOH 7KH %LEOH LWVHOI WKHQ ZRXOG QRW EH
reliable.
+XOODQG%HUU\DOWKRXJKWDNLQJVLPLODUYLHZVRI
earth history, come to different conclusions regarding
the goodness of God. Hull appears to come to a
ORJLFDOFRQFOXVLRQZKHUHDV%HUU\KDVWRUHGHÀQHKRZ
humanity interprets natural disasters in order to
conclude that God is still good. Berry in his article
“This cursed earth: Is ‘the Fall’ credible?” (Berry
 UHMHFWVWKHRUWKRGR[YLHZWKDWWKH)DOOEURXJKW
death into the world, not because of what Genesis
describes but because of his interpretation of the
fossil record.
Berry’s understanding of the Fall relies heavily
upon an interpretation of earth history and especially
the fossil record. It should be noted, however, that
OLNH +XOO KLV LV RQO\ DQ LQWHUSUHWDWLRQ RI WKH GDWD
Christians should be very wary of using secular
assumptions about the history of the earth, especially
LILWLVDVFLHQWLÀFIUDPHZRUNRIQDWXUDOLVPWKDWUHOLHV
heavily on the assumptions of the scientist (that is,
whether God exists or not, whether geological features
were formed by a gradual or cataclysmic process).
$IXUWKHUREMHFWLRQFRPHVIURP%LR/RJRVUHJDUGLQJ
some of the language used in Genesis 1 implies there
being death before the Fall:
The Garden of Eden has a reputation as a perfect
place, with no death, pain, or even danger for
humans or animals. Yet Genesis only teaches that
the original creation is “good”, not “perfect.” Some
YHUVHV LQ *HQHVLV ² VXJJHVW WKDW *RG·V FUHDWLRQ
was not safe or pain-free . . . God charged humanity to
“subdue” (Genesis 1:28), a word that implies danger.
$OVR*HQHVLVSODFHV$GDPDQG(YHLQDJDUGHQLQ
the ancient near east, this was a walled enclosure,
protecting the inhabitants from the wilderness and
dangerous animals beyond (BioLogos 2012).

-RKQ/HQQR[DOVRVXJJHVWVWKDW´)URPWKHELEOLFDO
text one does not get the impression that the entire
ZRUOGZDVOLNH(GHQµ /HQQR[S $VNLQJ
:DV WKHUHD GLIIHUHQFH EHWZHHQ WKH EHKDYLRU RI
animals outside the Garden of Eden and that of those
in the idyllic situation inside? (Lennox 2011, p. 82)

Unfortunately, BioLogos errs on their reading of
*HQHVLV 7KH %LEOH VD\V WKDW WKH ÀQLVKHG FUHDWLRQ
ZDV QRW MXVW ´JRRGµ EXW ´YHU\ JRRGµ *HQHVLV  
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The phrase “very good” is God’s declaration at the
FXOPLQDWLRQ RI DOO RI +LV FUHDWLRQ ZRUN DIWHU +H
DOUHDG\FDOOHGWKLQJV´JRRGµVL[WLPHVDQGGLGQRWMXVW
apply it to Eden but to the whole of creation.
,Q(QJOLVKZHPD\WKLQNRISHUIHFWLRQDV´EH\RQG
LPSURYHPHQWµRU´ZLWKRXWÁDZVµ+RZHYHUWKH+HEUHZ
word for perfect tam ʭʕʺʘ has a range of meanings such
DVFRPSOHWHQHVV -RE LQQRFHQFH 6DPXHO 
LQWHJULW\ *HQHVLV ²  ZKROHVRPH *HQHVLV
  DQG PRUDOO\ LQQRFHQW -RE    %URZQ
'ULYHU DQG %ULJJV  SS²  1RQH RI
WKHVHPHDQLQJVKRZHYHULQGLFDWHÁDZOHVVQHVV)RU
H[DPSOH -RE LV GHVFULEHG DV EHLQJ SHUIHFW -RE 
8) indicating his personal moral integrity, not sinless
perfection.
$OVR*HQHVLVPDNHVQRPHQWLRQRIWKH*DUGHQ
of Eden being protection from dangerous animals
RXWVLGH *HQHVLV ² KDV DOUHDG\ VWDWHG WKDW
man and animals were to eat green plants (Genesis
² 
:KLOH WKH ZRUG ´VXEGXHµ +HEUHZ kabash) can
imply “danger,” this is implied by the context and not
by the word itself. For example, in Micah 7:19 God
subdues our sins which is a sign of God’s compassion.
In the context of Genesis there is no danger implied
because God’s creation was “very good.” Moreover,
man was told to rule, radah, over the animals, which
some say implies danger, again the context determines
the meaning of radahZKLFKFDQUHÁHFWDEHQHYROHQW
SHDFHIXOUXOHZKLFKÀWVZLWKWKHFRQWH[WLQ*HQHVLV
(Leviticus 25:43, 46, 53).
In Genesis 1:31 God’s appreciation formula (good—
*HQHVLV       LV PRGLÀHG LQ RUGHU WR
VKRZWKDW+LVFUHDWLRQLVQRWMXVWJRRGEXWYHU\JRRG
Verse 31 states “all that He had made” instead of
MXVWLQGLYLGXDOLWHPVVXFKDVOLJKW Y :KHQJRRG
tov ʖ ʥʨʡ, is accompanied by very, me’od ʣʖ ʠʍʮ, it is an
absolute superlative implying much more than a
beautiful creation. In their commentary on Genesis,
the respected nineteenth century Old Testament
scholars Keil and Delitzsch, experts on biblical
Hebrew, commented on Genesis 1:31:
By the application of the term “good” to everything
God made, and the repetition of the word with the
emphasis “very” at the close of the whole creation, the
existence of anything evil is absolutely denied . . . (Keil

and Delitzsch 1886, p. 67)
The very good world which God had made is not
VLPSO\ D UHIHUHQFH WR PRUDOV DV *HQHVLV ²
PDNHVFOHDUWKDWWKHUHZDVQR´NLOORUEHNLOOHGµRU
VXUYLYDORIWKHÀWWHVWLQ*RG·VYHU\JRRGFUHDWLRQ
The goodness of God’s completed creation comes
from His nature as goodness belongs to Him alone
 &KURQLFOHV  3VDOP    7KLV LV
UHÁHFWHGLQWKHFKDUDFWHUDQGZRUNRIWKH&UHDWRUDV
LWLV+HDORQHZKRLVJRRG /XNH 
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In the New Testament we read that the Creator and
6DYLRXURIWKHZRUOGEHFDPHÁHVKDQGGZHOWDPRQJXV
-RKQ² ,Q$FWVZHDUHWROGWKDW-HVXV
our Creator “went about doing good.” Some of the
JRRGWKLQJV-HVXVGLGZHUHIRUH[DPSOHIHHGLQJWKH
KXQJU\ 0DUN² KHDOLQJGLVHDVHV 0DWWKHZ
² JLYLQJVLJKWWRWKHEOLQG -RKQ² VWRSSLQJ
QDWXUDO GLVDVWHUV 0DUN   DQG UDLVLQJ WKH GHDG
-RKQ² 7KHKHDOLQJPLQLVWU\RI-HVXVZDV
a confrontation of evil, suffering, and death. His
JRRG ZRUN RI KHDOLQJ PLQLVWU\ ZDV RQH WKDW VHUYHG
DQGEHQHÀWHGKXPDQLW\+RZHYHUWKHSUREOHPKHUH
for those that believed God used evolution is that
DOORIWKHVHWKLQJVWKDW-HVXVGLGDUHLQWHJUDOSDUWV
RIHYROXWLRQ:K\WKHQZRXOG-HVXVKDYHKHDOHGDOO
WKRVHSHRSOHLIDV&UHDWRUKHNQHZWKHPWREHSDUWRI
the “very good” creation which he created?
The fact that God declared his creation to be “very
good” rules out any possibility of there being death of
DQ\NLQGEHIRUHWKH)DOO7KHTXHVWLRQIRUWKRVHZKR
EHOLHYH *RG XVHG HYROXWLRQ LV ZKDW NLQG RI D ´JRGµ
would deliberately use a process of death, disease,
IDPLQH DQG VWUXJJOH WR PDNH WKH ZRUOG DQG WKHQ
declare it to be very good?
Genesis 2
After being introduced to the creation of the world
LQ WKH ÀUVW FKDSWHU WKH DXWKRU QRZ IRFXVHV RQ WKH
creation of man and women. Genesis 2:4
FRQQHFWV²ZLWK²)LUVWZKLOHYORRNV
EDFNWR²LWVPDLQSXUSRVHLVWRVKLIWDWWHQWLRQ
to the creation of man and his placement in the garden

(McCabe 2006, p. 73).
*HQHVLV ² LV IRFXVLQJ RQ PDQ LQ WKH *DUGHQ
of Eden, on Day 6, and is not another separate
contradictory account of creation. This is the
commencement and history of the human race.
The focus of the argument regarding the origin
of physical death in Genesis 2 is on verse 17. The
TXHVWLRQWKDWKDVWREHDVNHGLVZKDWGRHV´,QWKHGD\
you eat of it you will surely die” mean?
Since Adam didn’t drop dead the moment he
disobeyed God, because he lived to be 930 and then
he died (Genesis 5:5), does this mean that God got it
ZURQJ"-DPHV%DUUDUJXHVWKDW*HQHVLVVSHDNVRI
a speedy punishment and since this did not happen he
concludes that it was the serpent who got it right (Barr
1992, pp. 8, 10). He writes, “The person who comes out
RIWKLVVWRU\ZLWKDVOLJKWO\VKDN\PRUDOUHFRUGLVRI
course, God” (Barr 1992, p. 14). Beattie also writes:
LWLVFOHDUWKDWWKHVQDNHVSRNHWKHWUXWKDQG*RG
GLGQRW)RUP\VHOI,GRQRWSUHWHQGWRNQRZZKHWKHU
or not God is capable of lying . . . (Beattie 1980, p. 8)

In Genesis 3 the serpent calls into question the
WUXWKIXOQHVVRI*RG·VZRUGOHDYLQJ(YHWRPDNHKHU
RZQ PLQG XS *RG WKURXJKRXW *HQHVLV ²
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is referred to as the “L25' God” but the serpent
drops the covenant name “L25'” calling him only
God (Genesis 3:1, 5). This may have diverted Eve’s
attention as the term L25' is used when entering
into a covenantal relationship.
Beattie and Barr, however, should have evaluated
their reading of the Genesis text in the context of
the rest of Scripture. A single statement or passage
LQRQHERRNFDQQRWEHDOORZHGWRVHWDVLGHDGRFWULQH
which is clearly established by other passages. There
are numerous passages stating that God cannot lie
1XPEHUV6DPXHO7LWXV+HEUHZV
6:18) and the apostolic interpretation of the serpent’s
act is that of deception (2 Corinthians 11:3). This
should leave no doubt it was the serpent that lied and
WKDW*RGWROGWKHWUXWK:HGRQRWQHHGWRJRWRWKH
extremes of questioning the truthfulness of God as
WKHVHVFKRODUVGR5DWKHUZHFDQDVVXPHWKDWZKDW
happens to Adam as a result of his disobedience will
help to identify the meaning of “die.”
/LNH%DUUDQG%HDWWLH&-&ROOLQVEHOLHYHVWKDW
WKRVHZKRUHDG*HQHVLVDVVSHDNLQJRISK\VLFDO
GHDWK´PXVWVD\WKDWWKHVQDNHZDVLQVRPHVHQVH
right (see Gen. 3:4) . . .” (Collins 2006, p. 117). However,
he goes on to say that:
LIWKH\GUDZEDFNIURPVXFKDFRQFOXVLRQLWLVLQ
WKH GLUHFWLRQ RI WDNLQJ WKH WKUHDW DORQJ RQH RI WKH
following lines: (1) Adam and Eve will become mortal
RUFRPHXQGHUDGHDWKVHQWHQFHRUHOVH  WKH\ZLOO
physically die immediately, but then in God’s grace
the threat was not carried out (of which grace the
VQDNH ZRXOG RI FRXUVH QRW KDYH EHHQ D DSDUW  %XW
need we go to these explanatory lengths or draw the
XQZDQWHG FRQFOXVLRQ WKDW WKH VQDNH ZDV ULJKW DQG
God was wrong? (Collins 2006, p. 117)

Collins rightly understands that the narrator
requires us to assume that the “Lord God is a ‘reliable
FKDUDFWHU· DQG WKH VQDNH LV QRWµ &ROOLQV 
p. 117). He believes the right method, however, for
understanding what death is, is:
(a) to consider the semantic range of the Hebrew word
“die” (Hebrew root m-w-t)
(b) to use the context to ascertain which part of that
range is present in our text (Collins 2006, p. 117).

Collins notes that m-w-t most common referent is
physical death (for example, Genesis 5:5), but that it
can also “. . . refer to what we may call ‘spiritual death,’
that is, estrangement from a life-giving relationship
with God” giving Proverbs 12:28 as an example of mw-t referring to spiritual death (Collins 2006, p. 117).
Collins believes that because Genesis 2:17 is
VSHDNLQJRIDVHQWHQFHWKDWLVÀUPDQGQRWOLNHO\WR
EHUHYRNHGWKDWLW´PDNHVLWKDUGHUWRDUJXHIRUDQ
LQWHUSUHWDWLRQOLNH¶\RXZLOOVXUHO\EHFRPHPRUWDO·RU
¶\RXZLOOVXUHO\GLH· EXW,ZLOOUHYRNHWKHVHQWHQFH µ
(Collins 2006, p. 118). Having established the semantic
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range of the word and syntax of the expression Collins
realizes that he can go no “. . . further in applying the
contextual information until we have studied Genesis
µ &ROOLQV  SS²  6HH *HQHVLV  IRU
refutation of Collins arguments).
Are we wrong to assume then that Genesis 2:17 is
QRWVSHDNLQJRISK\VLFDOGHDWKEXWLVUDWKHUVSHDNLQJ
of spiritual death, which is why Adam did not drop
dead the moment he disobeyed? Many believe that
WKLVYHUVHVSHDNVRQO\RIVSLULWXDOGHDWK³DOLHQDWLRQ
from God. Although the phrase “spiritual death”
does not appear in Scripture, this does not invalidate
the concept any more than does the absence from
Scripture of a word such as “trinity.”
6SLULWXDO GHDWK LV WKH FRQFOXVLRQ &- &ROOLQV
HYHQWXDOO\PDNHVVWDWLQJ´WKHSDUWRIWKHVHPDQWLF
range of ‘death’ that is present here [Genesis 2:17]
is spiritual death, estrangement from God” (Collins
2006, p. 175). Dennis Alexander, a leading theistic
evolutionist, also believes that Genesis 2:17 is
VSHDNLQJRIVSLULWXDOGHDWK,QDQDUWLFOHLQDQ(QJOLVK
newspaper, The Guardian, in which he admitted that
belief in evolution is incompatible with the doctrine of
original sin, he states:
On the day that Adam and Eve sin . . . [they are]
alienated from friendship with God, causing spiritual
death. Nowhere does the Bible teach that physical
death originates with the sin of Adam, nor that sin is
inherited from Adam (Alexander 2011).

Spiritual death, alienation from God, was an
RXWFRPHRI$GDPDQG(YH·VGLVREHGLHQFHWKLVLVVHHQ
LQWKHLUNQRZLQJWKDWWKH\ZHUHQDNHGZKLFKSULRU
to their disobedience they were unconcerned with
(Genesis 2:25), and their vain attempt to hide from
*RG *HQHVLV ²  +LGLQJ WKHPVHOYHV IURP *RG
reveals their alienation from Him. God had previously
HQMR\HGDQLQWLPDWHDQGFRUGLDOIHOORZVKLSZLWKWKHP
*HQHVLV DVKHZDONVDPRQJKLVSHRSOHLIWKH\DUH
obedient (Leviticus 26:12).
However, in order for Alexander to argue this
ZD\KHKDVRYHUORRNHGWKHSODLQPHDQLQJRI*HQHVLV
² ZKLFK LV DOVR SDUW RI WKH IXOÀOOPHQW RI WKH
WKUHDWRI*HQHVLVDQGZKLFKEHJDQWRWDNHHIIHFW
immediately after Adam’s disobedience. Also, the
apostolic interpretation of this event is that both
physical and spiritual death was brought about
WKURXJK WKLV DFW RI GLVREHGLHQFH 5RPDQV ²
1 Corinthians 15:22, 45). Alexander and others who
accept evolution have to view Genesis 2:17 as referring
to spiritual death because if it does refer to physical
death it contradicts the theory of evolution.
:HKDYHWRDVNKRZHYHUGRHV*HQHVLVVSHDN
RI WKH SK\VLFDO GHDWK RI KXPDQV" :HVWHUPDQQ
summarizes,
:DV WKH SXQLVKPHQW LPSRVHG ZKHQ WKH FRPPDQG
was transgressed or not? To answer this question it is
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important to understand the phrase ʭʖʥʩʍʡʘ  :HVWHUPDQQ
1984, p. 224).
Vawter writes that a “too literal translation of
WKH ÀQDO SDUW RI YV  FRXOG FDXVH DQ XQLQWHQGHG
GLIÀFXOW\µ 9DZWHU  S  )RU :HQKDP ZKLOH
ʭʖʥʩʍʡʘ can mean “when,” in this passage it emphasizes
promptness of action, especially when compared to a
VLPLODUSDVVDJHLQ.LQJV :HQKDP
S +RZHYHUWKHTXHVWLRQWKDWQHHGVWREHDVNHGLV
whether the construction of ʭʖʥʩʍʡʘ together with ˢʥʮʕʺʘ ʺʖʥʮ
in Genesis 2:17 requires the understanding that God’s
warning to Adam and Eve should be understood as an
immediate death sentence or whether it can allow for
a time lapse. The phrase “you shall surely die” (ˢʥʮʕʺʘ 
ʺʖʥʮ) can be literally translated in the Hebrew text as
“dying you shall die.” The Hebrew phrase uses the “. . .
LQÀQLWLYHDEVROXWHZLWKDQLPSHUIHFWµ &ROOLQV
S  DQG WKH SUHVHQFH RI WKH LQÀQLWLYH DEVROXWH
LQWHQVLÀHV WKH PHDQLQJ RI WKH LPSHUIHFW YHUE 7KLV
LV TXLWH FRPPRQ LQ WKH +HEUHZ %LEOH DQG :DOWNH
and O’Connor provide many examples of this saying
WKDW ´WKH SUHFLVH QXDQFH RI LQWHQVLÀFDWLRQ PXVW EH
GLVFRYHUHG IURP WKH EURDGHU FRQWH[Wµ :DOWNH DQG
2·&RQQRUSS² 
,Q WKH FRQWH[W RI *HQHVLV ² LW LV FOHDU WKDW
Adam and Eve were instantly separated from God
(which is spiritual death). Nevertheless, from an
understanding of the Curse God placed on man in
*HQHVLV ² DQG IURP 5RPDQV ² DQG 
Corinthians 15:22, 45 it is clear that physical death
is in view also.
The words “you will surely die” comprise a phrase
that indicates the assurance of death to come. This
grammatical construction is very similar to the way
Mosaic law threatened capital punishment— “he will
VXUHO\ GLHµ RU ´WKH\ ZLOO VXUHO\ GLHµ ([RGXV 
/HYLWLFXV ²  7KHVH ZHUH IRUPXODLF ZD\V RI
declaring a death sentence. God was not saying Adam
and Eve would die immediately but that death would
certainly follow disobedience.
Thus, when the meaning of ʭʖʥʩʍʡʘ and ˢʥʮʕʺʘ  ʺʖʥʮ are
considered further in light of other relevant biblical
texts, we can conclude that the process of physical
death of humans commenced as a result of man’s
disobedience to God’s command with the completion
of that process being, in the case of Adam, 930 years
later. This can be seen in the Curse man received
from God in Genesis 3:19. There was no reason for
Adam to die before the words “For you are dust, and
WRGXVW\RXVKDOOUHWXUQµDVWKLVLVDMXGLFLDOVHQWHQFH
upon them because of their disobedience. If we try
to argue that man would have naturally died before
this, then the sentence given to them by God loses all
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meaning. Therefore, the idea that death was a natural
SDUWRIFUHDWLRQVKRXOGEHUHMHFWHGVLQFH*HQHVLV
is part of the Curse. According to Vos, for the words of
Genesis 3:19 to say that death was part of the original
creation they
. . . would have to be wrenched from its context. . . . If
they expressed a mere declaration of the natural
ZRUNLQJ RXW RI PDQ·V GHVWLQ\ DV FUHDWHG PRUWDO
there would be nothing of a curse in them (Vos 1975,

p. 37).
However we do not have to separate physical death
from spiritual death in our understanding of Genesis
2:17. It is a false dilemma to say that it had to be either
RU 5DWKHU ZH FDQ DFFHSW WKDW ERWK VSLULWXDO GHDWK
*HQHVLV² DQGSK\VLFDOGHDWK *HQHVLV² 
came about as a result of Adam’s disobedience.
Another argument, concerning Genesis 2, is that
“death as such is part of God’s created order. If this
were not the case, the tree of life would have been
irrelevant” (Birch et al. 1999, p. 52). This assumes,
however, that man had to eat from the tree of life
in order to live and it also fails to recognize the fact
that the tree of life is also a part of the new heavens
DQGHDUWK 5HYHODWLRQ %\WKHVDPHUHDVRQLQJ
death would have to be a part of the new heaven and
earth but we are told that it will not be there and
that there will be no longer any curse, pronounced
E\ *RG LQ *HQHVLV  5HYHODWLRQ   4 Some
argue that the tree of life in Genesis 2 was there to
NHHS $GDP IURP G\LQJ DVVXPLQJ KH DWH IURP LW 
Did Adam and Eve need to eat from the tree of life
in order to avoid death? This would imply that there
ZDVVRPHWKLQJLQWKHQDWXUHRIWKHIUXLWWRNHHSWKHP
alive. The consequence of this reasoning, however,
if followed through is that there was something in
WKH WUHH RI NQRZOHGJH RI JRRG DQG HYLO 7KLV ZRXOG
UDLVHDVLJQLÀFDQWSUREOHP,ILWZDVQRW$GDP·VDFW
of disobedience that brought evil into the world but
Adam’s act of eating the fruit that brought about good
and evil then God must have created the evil. This
goes against the character of God.
Others believe that the Creation account is
ambiguous concerning death as Genesis 2:17 suggests
its absence whereas the need to eat from the tree of life
(Genesis 3:22) implies immortality. The latter view is
preferred because the death sentence of Genesis 2:17
LV HYLGHQWO\ QRW FDUULHG RXW LPPHGLDWHO\ -RKQVWRQ
2000, p. 443). Some see immortality as the trait of
deity alone, as 1 Timothy 6:16 teaches (Mathews 1996,
p. 212). Obviously, if it was never intended for Adam
to live forever, then he would have died, meaning that
death could have occurred before the Fall.
Unfortunately these arguments fail because of

4
,VDLDK² ZKLFKVXUHO\ZLOODSSO\WRWKHQHZKHDYHQVDQGHDUWK $FWV5RPDQV²DQG5HYHODWLRQUXOHRXWWKHUH
being any animal death before the Fall.
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WKHDVVXPSWLRQVWKH\PDNHEDVHGRQWKHWH[WVXVHG
to support them. Genesis 2:17 does not necessitate
immediate action but allows for a time lapse. Genesis
 LV LQ WKH FRQWH[W RI $GDP·V MXGJPHQW IRU KLV
GLVREHGLHQFHDQGLVWDONLQJDERXW$GDPOLYLQJIRUHYHU
LQKLVVLQIXOFRQGLWLRQDQGQRWDERXWWKHQHHGWRWDNH
from the tree to become immortal before his act of
disobedience.
1 Timothy 6:16 states that God alone possesses
*UHHN ȤȦ, echÛ  HYHUODVWLQJ XQG\LQJQHVV *UHHN
ਕșĮȞĮıȓĮ, athanasia). So in God’s case, immortality
is part of His essence, while creaturely immortality is
based on God’s moment-by-moment sustaining power
&RORVVLDQV² 7KLVSDVVDJHKDVQRWKLQJWRGR
with teaching that Adam would have died, even if he
KDGQRWVLQQHG 6DUIDWLSS² 
Furthermore, if men were mortal from the
beginning and would have died whether they had
sinned or not, then this removes the biblical teaching
of God placing the Curse on a disobedient humanity.
If unfallen man had died without sinning, then the
threat of God for disobedience is nonsense. Paul in
5RPDQVVWDWHV
7KHUHIRUHMXVWDVWKURXJKRQHPDQVLQHQWHUHGWKH
world, and death through sin, and thus death spread
to all men, because all sinned— . . .

&KULVW GLHG D SK\VLFDO GHDWK DV 3DXO PDNHV FOHDU
LQ 5RPDQV ²  EHFDXVH LW ZDV SK\VLFDO GHDWK
that was part of the Curse. According to the Bible,
death is not a biological necessity but a wage for sin
5RPDQV 7KHSULQFLSOHWKURXJKRXW6FULSWXUHLV
WKDW LI \RX VLQ \RX ZLOO GLH (]HNLHO   $QRWKHU
FUXFLDO SRLQW WKDW LV RIWHQ RYHUORRNHG LQ WKH $GDP²
&KULVW SDUDOOHO LV WKDW -HVXV· GHDWK ZDV YROXQWDU\
-RKQ +HGLGQRWGLHEHFDXVHRI+LVVLQDVWKH
Scripture teaches He was without sin (1 Peter 1:19).
This indicates that if you do not sin, you will not die.
Thus it can be argued that if Adam had not sinned,
then he would not have died.
Sarna raises a further argument for animal death.
He believes it must have existed or the threat of Genesis
2:17 would have been unintelligible to Adam, who would
not have been able to understand what death was, if
he had not seen it (Sarna 1989, p. 21). However, the
PHGLHYDO-HZLVKVFKRODU,EQ(]UDQRWHVWKDW´$GDP
was an intelligent being, for God would not direct
commands to one who was unintelligent” (Ezra 1988,
p. 59). He reasons that Adam’s naming of the animals
*HQHVLV² UHYHDOVKLVLQWHOOLJHQFHRU*RGZRXOG
not have brought the animals to him to name them. By
this same reasoning we can conclude that Adam, as an
intelligent being, would have understood what death
was without seeing it (Ezra 1988, p. 59).
:KHQ *RG FUHDWHG $GDP ZLWK WKH DELOLW\ WR
VSHDN +H DOVR REYLRXVO\ EXLOW LQWR KLV PLQG DQ
understanding of the meaning of the words in his
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vocabulary. After all, God commanded him to
cultivate the Garden and name the animals and he
had never seen either action before. Additionally, if a
father says to his young child, “Hold daddy’s hand as
we cross the street otherwise you might get hit by a
car and die,” the child can understand that death is
not a desirable experience, even though he has never
seen someone (or perhaps even an animal) get hit by
a moving car and die. Furthermore, as an intelligent
being, when God explained to Adam that if he disobeys
the commandment he will die, Adam didn’t respond
E\ VD\LQJ ´:KDW GR \RX PHDQ *RG ZKDW·V GHDWK"µ
1RWKLQJLQWKHWH[WLVUHFRUGHGDERXWDQREMHFWLRQRUD
question on Adam’s part. It seems reasonable therefore
WRVD\WKDW$GDPVXIÀFLHQWO\XQGHUVWRRGWKHSHQDOW\
IRUEUHDNLQJWKLVFRPPDQGPHQWH[SUHVVHGWRKLPE\
God directly.
Finally, some try to argue that because there
LVQRPHQWLRQRIWKHZRUG´VLQµLQ*HQHVLV²LWLV
not a passage that deals with disobedience (Barr
1992, p. 6). The implication here is that death is a
natural part of our existence and not the result of sin.
+RZHYHUQRWRQO\GRHVWKLVRYHUORRNWKHIDFWWKDWD
concept or idea can be conveyed without using certain
YRFDEXODU\ WKLV REMHFWLRQ DOVR IDLOV WR UHFRJQL]H
WKDWWKHDXWKRUVRI+RVHD5RPDQV²DQG
1 Timothy 2:14 used words such as “sin,” disobedience,”
DQG ´WUDQVJUHVVLRQµ ZKHQ UHIHUULQJ WR *HQHVLV ²
(Collins 2006, p. 155). Genesis 3:11, 17, however, is a
good description of disobedience.
Genesis 3
The orthodox belief in church history is that the Fall
brought about the death and suffering of both humans
and animals. However, the post-enlightenment
emphasis on rationalism, together with the rise of
biblical criticism and evolutionary theory, has led to
DFRPSOHWHUHMHFWLRQRIWKH*HQHVLVDFFRXQWRIWKH)DOO
as an historical event. Today even many evangelicals
question whether the Fall in Genesis 3 brought about
physical death of humans and animals as well as
natural disasters into creation.
:KDWZHUHWKHHIIHFWVRIWKH)DOODQGGLGLWEULQJ
DERXWGHDWKLQQDWXUH"&KULV:ULJKWDVNV
whether God’s curse on the earth is ontological (i.e.
affecting the very nature of the planet as it is now
in itself) or functional (i.e. affecting only the human
relationship with the earth) :ULJKWS 

2QHRIWKHPDLQUHDVRQVIRUUHMHFWLQJWKHRUWKRGR[YLHZ
is due to a particular understanding of earth history.
:ULJKW DUJXHV WKDW QDWXUDO SKHQRPHQD VXFK DV
HDUWKTXDNHVKDYH´EHHQSDUWRI¶WKHZD\WKLQJVZHUH·
on the planet, long before humans existed, let alone
sinned” on the basis of geological and palaeontological
HYLGHQFH :ULJKWS 
5REHUW &XOYHU DOVR DQVZHUV WKDW ´7KH H[LVWHQFH
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of fossils deep in the earth’s crust, as many writers
have noted, suggests a negative answer.” He goes on
to say:

proper function of creation including (in verse 21) an
appreciation for the large carnivores (Collins 2006,
p. 165). Consequently, Collins concludes

It is regretted that this has become a matter of severe
difference among some evangelical writers. Over the
past 100 years most learned evangelical authors who
WUHDWWKHVXEMHFWDFFHSWDVWUXHWKHYHUGLFWRIJHRORJ\
that the earth has been here for a very long time

. . . Genesis does say that changes have come into
human nature as a result of the fall—. . . but it does
not follow that nonhuman nature is affected in the
same way (Collins 2006, p. 166).

(Culver 2006, p. 324).
Culver goes on to say “It is by no means certain
that the death of living forms in nature is evil in any
pronounced sense” (Culver 2006, p. 324).
Prominent evangelical Old Testament scholar C.
-RKQ &ROOLQV DOVR FKDOOHQJHV WKH DVVXPSWLRQ WKDW
*HQHVLV ² VSHDNV RI D FKDQJH LQ WKH ZD\ WKH
QDWXUDO ZRUOG ZRUNV³WKDW LV D IDOOHQ FUHDWLRQ +H
states that
PDQ\KDYHWDNHQWKHVHYHUVHVDVLPSO\LQJFKDQJHVWR
the creation: the ground is cursed (v. 17) and will yield
thorns and thistles (v. 18) which, it is assumed did not
exist before &ROOLQVSS² 

According to Collins, the text:

. . . does not imply that the pain results from changes
LQWKHLQQHUZRUNLQJVRIWKHFUHDWLRQ7REHJLQZLWK
FXUVHGLVWKHJURXQGRQO\VSHDNVRIWKHJURXQGQRW
WKHZKROHRIFUHDWLRQWKDWPDNHVVHQVHEHFDXVHWKH
JURXQGLVZKDWWKHPDQZLOOZRUN *HQ (Collins

2006, p. 164).
&ROOLQVXQGHUVWDQGV*HQHVLV²WRVSHDNRIWKH
FRQGLWLRQV RI WKH ´ODQGµ ZKHQ *RG IRUPHG WKH ÀUVW
man on the Day 6 of Genesis 1. So when the man
sinned, God banished him from the garden:
WR ZRUN WKH JURXQG IURP ZKLFK KH ZDV WDNHQ³D
place that naturally produces thorns and thistles.
The account never implies that the ground did not
produce thorns and thistles prior to this point . . .

(Collins 2006, p. 164)
For Collins, this did not result in a
. . . change in the properties of the ground but to
the change in humanity and to God’s providential
purposes of chastisement (Collins 2006, p. 164).

Collins goes on to argue that nothing in Genesis
² VD\V WKDW DQLPDOV ZHUH QHYHU FDUQLYRURXV
XQWLOPDQIHOO&ROOLQVEHOLHYHVWKDW*HQHVLV²
says that man and animals were given plants to eat,
but this does not mean that they ate nothing else.
+H UHDVRQV WKDW HYHQ LI ZH WDNH LW DV SUHVFULELQJ D
vegetarian diet for these animals, it only applies to
creatures that live on the land. Collin’s believes
. . . it says nothing about anything that lives in the
water, many of which are carnivorous (for example,
MHOO\ÀVKVWDUÀVKFUDEVWURXWVHDVQDNHVSHQJXLQV
otters, seals, and orcas) (Collins 2006, p. 165).

Collins uses Psalm 104 to say that it celebrates the
5

See Mortenson 2009.

Collins recognizes that the most important text
RIIHUHG LQ UHSO\ WR WKLV SRVLWLRQ LV 5RPDQV ²
&ROOLQVS  6HH5RPDQVIRUDUHIXWDWLRQ
of Collins’s position).
In relation to Genesis 2:17 Collins comments on
*HQHVLVZULWLQJWKDW´0RVWKDYHWDNHQWKLVWR
imply that death is a new feature of Adam’s existence,
DSXQLVKPHQWIRUKLVIDOO:HUHWKH\ULJKWLQGRLQJVRµ
(Collins 2006, p. 161).
&ROOLQVVD\VWKDWZHFDQRQO\DQVZHUWKLVLIZHÀUVW
answer two other questions:
 :KDWZDVWKH´GHDWKµWKUHDWHQHGLQ*HQHVLV
 :KDWZDVWKHQDWXUHRIWKHWHVWIRU$GDP" &ROOLQV
2006, p. 161)
He argues further that “. . . if we assume that Genesis
 VSHDNV VLPSO\ RI SK\VLFDO GHDWK³DV VR PDQ\
KDYHGRQH³ZHDUHJXLOW\RIMXPSLQJWRFRQFOXVLRQVµ
&ROOLQVS +RZHYHUKHDFNQRZOHGJHV´,W
does seem that Genesis 3:19 portrays physical death
as a consequence of this fall . . .” he goes on to say
however “. . . although one might reply that its focus
is on hard toil for the man until he dies, in place
of pleasant labor in the garden until a good death”
(Collins 2006, p. 161). He admits that if
. . . the passage [Genesis 3:19] views physical death as
following from the fall, then we may conclude that the
ÀUVWKXPDQVZHUHQRWFUHDWHGPRUWDO (Collins 2006,

p. 161).
Furthermore, there has been an attempt by
:LOOLDP'HPEVNLWRKDYHPLOOLRQVRI\HDUVRIQDWXUDO
evil before Adam disobeyed God and yet still say that
LWLVWKHUHVXOWRI$GDP·VVLQ,QKLVERRNThe End of
Christianity: Finding a Good God in an Evil World
'HPEVNLVWDWHV
An omniscient and omnipotent God, by anticipating
human actions, can respond in advance to humanity’s
Fall 'HPEVNLS 

'HPEVNLJRHVRQWRVD\
In focusing on divine anticipation as God’s way of
controlling the Fall’s damage, I have stressed the
active role God played in bringing about natural
HYLOSULRUWRWKH)DOO 'HPEVNLS 
'HPEVNL·VUHDVRQVKRZHYHURI´*RG·VDQWLFLSDWLQJ
human actions” and the “creation of a fallen world”
are not the same thing. One comes from biblical
exegesis and the other has to be read into the text.5
Nevertheless, the question remains as to whether
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these arguments are supported by the biblical text
DQG ZKHWKHU WKH\ UHÁHFW WKH FKDUDFWHU RI D JRRG
*RG"'RHVWKH%LEOHDOORZIRUHDUWKTXDNHVQDWXUDO
disasters, and carnivorous activity before the Fall or
are they a result of the Fall?
:ULJKW DQG &XOYHU DV ZHOO DV PDQ\ RWKHU
&KULVWLDQV KDYH EHHQ LQÁXHQFHG LQ WKHLU
interpretation of Scripture by uniformitarian geology,
which is why they must come to the conclusion that
there was natural evil before the fall. For old earth
creationists it seems that all that the Fall did was to
PDNHEDGWKLQJVZRUVH,WLVLPSRUWDQWWRUHPHPEHU
that the so called “geological and palaeontological
evidence” is an interpretation of the evidence based
upon anti-biblical philosophical presuppositions, such
DVWKHSUHVHQWLVWKHNH\WRWKHSDVW
Is the death of living forms in nature evil, contra
Culver, suggestion that it is not? If the death of living
forms in nature, such as animals, is not evil then why
GRHV*RGFDOOXVWRVKRZNLQGQHVVWRDQLPDOV ([RGXV
3URYHUEV-RQDK ",IDQLPDOVZHUH
suffering and dying in God’s “very good” world, then
WKLVZRXOGQRWUHÁHFWZHOORQ+LVFKDUDFWHU
:KDWLVPRUH&XOYHUFRPPLWVWKHFRPPRQIDOODF\
RI UHLÀFDWLRQ³DWWULEXWLQJ D FRQFUHWH FKDUDFWHULVWLF
to something that is abstract, in his charge that “the
verdict of geology that the earth has been here for a
very long time.” The verdict of geology says no such
thing. It is the verdict of uniformitarian geologists that
suggest the world is very old. Culver is also guilty of
using biased language when he says that “most learned
evangelical authors” accept the “evidence of geology”
DVWRVD\WKDWHYDQJHOLFDOVZKRUHMHFWDQROGHDUWKDUH
not learned. It is an arbitrary claim which can easily
be reversed to say that no learned evangelical scholar
believes the Bible allows for an old earth.
&- &ROOLQV· DUJXPHQWV DUH PRUH LQÁXHQFHG E\
HYROXWLRQDU\ WKLQNLQJ WKDQ IURP WKH ELEOLFDO WH[W
itself.
'RHV*HQHVLV²LPSO\WKDWWKHJURXQGSURGXFHG
WKRUQVEHIRUHWKH)DOO"*HQHVLV²LVEHVWUHODWHG
WRWKHMXGJPHQWRUDFOHVRI*HQHVLV²LQGLFDWLQJ
ZKDWWKHZRUOGZDVOLNHEHIRUHVLQ7KH+HEUHZZRUG
erets occurs twice in verse 5. Erets has more than one
meaning and can refer to
(1), the whole earth (Genesis 1:1)
(2) land = country (Genesis 10:10)
(3) ground, surface of the ground (Genesis 1:26, 30),
and
(4) people of the land (Genesis 23:7, 12, 13) (Brown,

'ULYHUDQG%ULJJVSS² 
The context must determine the meaning on each
occasion where erets is used. The context of Genesis
LVPDQLQWKHVSHFLÀFSODFHRIWKH*DUGHQRI(GHQ
Therefore it is best to understand erets as “land”
VLQFHLWLVWKHKDELWRIWKHÀUVWPDQWKDWLVLQYLHZ
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“Ground” (Genesis 2:5) often has to do with the soil,
ZKLFKLVFXOWLYDWHGE\KXPDQHQWHUSULVH *HQHVLV
 DQGLWLVWKHVDPHVXEVWDQFH
from which man is made (Genesis 2:7, 19). There is
also a play on words in verse 5 “ground” and “man,”
indicating that the adamah (ground) needs adam
(man) to produce a harvest from it.
:KHQ YLHZHG WKLV ZD\ ZH ÀQG WKDW WKH ´VKUXEµ
and “plant” of Genesis 2:5 are not the same as the
YHJHWDWLRQ RI *HQHVLV ² )RU H[DPSOH ´SODQWV
(eseb  RI WKH ÀHOGµ GHVFULEH WKH GLHW RI PDQ ZKLFK
he eats only after the sweat of his labor after sin
*HQHVLV² ZKHUHDVVHHGEHDULQJSODQWVIRXQG
in the creation narrative were produced by God for
KXPDQ DQG DQLPDO FRQVXPSWLRQ *HQHVLV ²
² 7KHVHSODQWVSURGXFHWKHPVHOYHVE\VHHG
alone, whereas “plant” in Genesis 2:5 requires human
cultivation to produce the grain necessary for edible
food. This cultivation is how fallen man will eat his
IRRG *HQHVLV   ,Q *HQHVLV ² SODQWV eseb
and bread le’chem are the product of man’s cultivating
the ground. These did not exist before the Fall—
weeds, thorns, and thistles came into existence after
Adam sinned (Genesis 3:23). This means that man
did not have to cultivate the ground before the Fall
for food (Genesis 2:15—refers to Adam cultivating the
Garden of Eden not the ground outside).
Therefore, it is best to view the punishment
RI *HQHVLV ² DV UHYHDOLQJ WKDW PDQ·V VLQ LV
the cause for the Curse against the ground which
results in the troublesome thorns and thistles and
a change in the way in which the natural world
ZRUNV 0DWKHZV  SS² ²  7KH
JURXQG WKDWZDVFXUVHGZDVQRW MXVW WKHJURXQGLQ
the Garden of Eden but the whole earth outside of the
*DUGHQIURPZKLFK$GDPZDVWDNHQ EHIRUHKHZDV
SODFHGLQWKHJDUGHQ³*HQHVLV ,WLV
the same ground (adamah) that was destroyed in the
days of Noah that God said He would not curse again
(Genesis 8:21).
&ROOLQV·V FODLP WKDW ´QRWKLQJ LQ *HQHVLV ²
says that animals were never carnivorous until man
fell” is not a claim young earth creationist’s would
PDNH *HQHVLV ² LV D FXUVH DJDLQVW PDQ DQG
not animals. Land animals and birds were originally
YHJHWDULDQDFFRUGLQJWR*HQHVLV²0RUHRYHU
. . . Genesis tells us that man was not given permission
to eat meat until after the Flood (Genesis 9:3). Given
the connection between man and land creatures in
²WKLVZRXOGDGGIXUWKHUVXSSRUWWRWKHLGHD
that land creatures were vegetarian before the Fall

(Mortenson 2012).
:KDW DERXW &ROOLQV·V DUJXPHQW WKDW *HQHVLV 
²GRHVQRWH[SOLFLWO\PHQWLRQVHDFUHDWXUHVDQG
therefore we cannot dogmatically say that no sea
creatures were carnivores before the Fall. However,
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ZH DOVR FDQQRW VD\ ZLWK DQ\ FRQÀGHQFH WKDW WKLV
means that some sea creatures were carnivores. It
LVDQDUJXPHQWIURPVLOHQFH:KDWLVPRUHWKHIRRG
sea creatures eat in today’s world is not proof that
they must have eaten it in a pre-Fallen world. It
would seem a safe conclusion to draw from Genesis
² WKDW VLQFH PDQ DQG ODQG DQLPDOV ZHUH
not carnivorous then sea creatures also were not
carnivorous. Mortenson also points out that:
There seems to have been plenty of plant life in the
oceans before the Flood, as evidenced by the fact
that most oil apparently comes from marine algae,
]RRSODQNWRQDQGSK\WRSODQNWRQ6HDZHHGZRXOGDOVR
EHSOHQWHRXV%DVHGRQKRZWKH%LEOHGHÀQHV´OLYLQJ
creatures” (Hebrew: nephesh chayyah), we would
FRQFOXGH WKDW QHLWKHU DOJDH QRU SK\WRSODQNWRQ QRU
]RRSODQNWRQDUHOLYLQJFUHDWXUHVDQGWKHUHIRUHHDWLQJ
them would not constitute carnivorous behavior or
death (Mortenson 2012).

Alongside many others who hold to an old earth,
Collins uses Psalm 104 to say that it celebrates the
proper function of creation including (in verse 21) an
appreciation for the large carnivores. However, Psalm
 LV WKH SVDOPLVW·V UHÁHFWLRQ RQ WKH ZRUOG LQ
which he lived and not the original creation.
Collins is right to admit that “it does seem that
Genesis 3:19 portrays physical death as a consequence
RIWKLVIDOOµEXWKLVEHOLHIWKDWLWVIRFXVFRXOGMXVWEH
on the hard toil for the man until he dies rather than
SK\VLFDO GHDWK LV XQZDUUDQWHG :KLOH LW GRHV UHIHU
WRPDQKDYLQJWRZRUNWKHJURXQGZHKDYHDOUHDG\
seen that the death threatened in Genesis 2:17 was
both physical and spiritual and this is not a matter of
MXPSLQJWRFRQFOXVLRQEXWH[DPLQLQJZKDW6FULSWXUH
says. Adam and Eve died spiritually (Genesis 3:
² EHIRUH*RGSURQRXQFHGDQ\MXGJPHQW7KHIDFW
WKDW *HQHVLV ² VSHDNV RI SK\VLFDO MXGJPHQWV
against the serpent, animals, the woman, and the
JURXQG VSHDNV DJDLQVW WKH LGHD WKDW WKH WH[W KHUH
LV VSHDNLQJ RI VSLULWXDO GHDWK *RG·V MXGJPHQW KHUH
ZDVQRWVSLULWXDOEXWSK\VLFDO7KHJURXQGLVQRWMXVW
the arena where the Curse is lived out the physical
ground is cursed.
The Hebrew words adam (man) and adamah
(ground) are closely related and show the related
consequences of Adam’s disobedience on the ground
IURPZKLFKKHZDVWDNHQ *HQHVLV 
7KH ÀUVW GHDWK PHQWLRQHG LQ WKH %LEOH FRPHV LQ
Genesis 3:21 after Adam and Eve had disobeyed God
ZKHUH *RG PDNHV JDUPHQWV RI VNLQ *RG +LPVHOI
clothed Adam and Eve because they could now no
ORQJHU ZDON EHIRUH *RG LQ LQQRFHQFH *HQHVLV  
Manmade coverings (Genesis 3:7) were by implication
pronounced ineffective in dealing with sin.
The Hebrew words for “garments” k¶thoneth and
“clothed” labash are used in the Torah’s description of
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SULHVWO\JDUPHQWV ([RGXV² 
The priest had to be properly clothed before God in his
VHUYLFH ([RGXV *RGPDNHV$GDPDQG
(YH·VJDUPHQWRXWRIVNLQ³owr—which is only ever
XVHGRIKXPDQRUDQLPDOVNLQ %URZQ'ULYHUDQG
Briggs 2006, p. 736).
Since Adam and Eve were the only humans at that
SRLQW *HQHVLV   &RULQWKLDQV   WKH VNLQ
must be that of an animal. Although Genesis 3:21
GRHVQRWH[SOLFLWO\VD\WKDWWKHVNLQVZHUHDQLPDOLWLV
DIDLULPSOLFDWLRQKRZHYHUDQGRQHWKDWZRXOGPDNH
sense to the original audience (Mosaic Community)
ZKHUH WKH VNLQ RI DQ DQLPDO ZDV RIIHUHG WR PDNH
atonement for sin (Leviticus 7:8). Furthermore, in
FKDSWHU IRXU $EHO QRZ NQRZV WR EULQJ DQ DQLPDO
VDFULÀFHEHIRUHWKH/25'.
7KHELEOLFDOWHVWLPRQ\LVWKDWGHDWKRIDQ\NLQGLV
not a biological necessity as in evolutionary thought
and that it was not part of the completed creation in
Genesis 1. It came about through the disobedience of
Adam and affected the entire planet. God declared His
creation to be “very good” and the biblical testimony
VFUHDPVWKDWGHDWKRIDQ\NLQGLVQRWJRRG
Acts 3:21
whom heaven must receive until the times of
UHVWRUDWLRQRIDOOWKLQJVZKLFK*RGKDVVSRNHQE\WKH
mouth of all His holy prophets since the world began.

,Q $FWV  3HWHU·V VHUPRQ WR WKH -HZLVK SHRSOH
comes after the healing of the blind beggar. Here
WKH DSRVWOH 3HWHU VSRNH RI D IXWXUH ´UHVWRUDWLRQ RI
all things,” the genitive neuter construction panton
(“of all things”) indicates that Peter is referring to
DOORIFUHDWLRQQRWMXVWSHRSOH 0LQWRQS 
3HWHUUHIHUVWRWKHKRO\SURSKHWVZKRVSRNHDERXWWKLV
UHVWRUDWLRQ RI ´DOO WKLQJVµ ,VDLDK ² ²
² (]HNLHO ²  6HYHUDO SDVVDJHV
indicate that the restoration will affect the animals,
causing them to be no longer carnivorous and
dangerous to man.
In the context of his second sermon, in Acts
² 3HWHU WDONV DERXW WKH UHGHPSWLYH ZRUN
of Christ. Peter is demonstrating that the Fall had
a negative effect on all creation (man and animals)
DQG LV ZDLWLQJ WR EH UHVWRUHG ZKHQ -HVXV UHWXUQV
5HVWRUDWLRQ³ਕʌȠțĮĲıĲĮıȚȢ, from the same root as
the verb “restore—apoµ LQ $FWV  VSHDNV RI ´WKH
restoration . . . of that more perfect state of (even
physical) things which existed before the Fall”
(Thayer 2007, p. 63). It implies that the future creation
will resemble the pre-Fall creation, when man and
DQLPDOV ZHUH KHUELYRUHV *HQHVLV ²  %RFN
comments on verse 21: “The anticipated end was seen
as establishing again the original creation’s pristine
FKDUDFWHUµ %RFNS 
7KH SODQ RI *RG LQ 6FULSWXUH VSHDNV DERXW D
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restoration of creation in the future because of
the Curse brought on it through Adam’s rebellion
$FWV  5RPDQV ²  7KLV UHVWRUDWLRQ DQG
reconciliation of all things comes about because of
&KULVW·V ZRUN RQ WKH &URVV &RORVVLDQV ² 
Old earth creationists must be able to explain what
FUHDWLRQZLOOEHUHVWRUHGWR:LOOLWEHUHVWRUHGWRD
state of death and suffering?
Colossians 1:15–20
,Q &RORVVLDQV ² -HVXV LV SUHVHQWHG DV
the Creator of the entire universe which came into
existence by His creative power. The phrase “all
things” occurs four times (v. 16 twice, vv. 17, 20), and
in v. 18, “in all things” is also found. “All things” lets
XVNQRZWKDW3DXOVHHVUHGHPSWLRQDVEHLQJFRVPLFLQ
scope. In the sentences before this statement (v. 20),
3DXO LV VSHFLÀFDOO\ UHIHUULQJ WR WKH HQWLUH FUHDWHG
RUGHU YY² DQGLQY3DXOUHIHUVWR´WKLQJVRQ
HDUWKRUWKLQJVLQKHDYHQµ&KULVW·VDWRQLQJZRUNLVDV
wide as creation itself and, therefore, he is restoring
and reconciling all creation through the Cross.
3DXOLQ5RPDQVDOVRWDONVDERXWDWLPHZKHQ
*RG·V YHU\ JRRG FUHDWLRQ ZLOO EH UHVWRUHG 5RPDQV
 EHFDXVHWKHZKROHRIFUHDWLRQ´ZDVVXEMHFWHGWR
IXWLOLW\µ 5RPDQV² 
5HGHPSWLRQ DQG UHFRQFLOLDWLRQ DUH OLQNHG E\ WKH
atoning blood of Christ and it was necessary to atone
with blood because reconciliation is achieved by an
DWRQLQJVDFULÀFH ([RGXV 5HFRQFLOLDWLRQKHUH
LVMX[WDSRVHGZLWKEORRGZKLFKFRQQRWHVYLROHQFHDQG
GHDWK +RZHYHU WKLV VXUHO\ PDNHV QR VHQVH LQ DQ
evolutionary worldview where violence and death have
been around from the beginning? To accept millions of
years of human and animal death before the Creation
and Fall of man undermines the teaching on the full
UHGHPSWLYHZRUNRI&KULVW
Romans 5:12–21
Much of the attention concerning the view that
Adam brought death into the world is in relation
WR WKH WUDGLWLRQDO LQWHUSUHWDWLRQ RI 3DXO LQ 5RPDQV
²DQG&RULQWKLDQV²
7KHDSRVWOH3DXOZURWHLQ5RPDQV
7KHUHIRUHMXVWDVWKURXJKRQHPDQVLQHQWHUHGLQWR
the world, and death through sin, and thus death
spread to all men, because all sinned—

There are many interpretations of Paul’s
understanding of death and its relationship to Adam.
For example, an article on BioLogos’s website states
WKDW WKH GHDWK 3DXO LV WDONLQJ DERXW LQ 5RPDQV 
LV QRW SK\VLFDO EXW VSLULWXDO GHDWK %LR/RJRV  
+XJK 5RVV GRHV WKH VDPH FLWLQJ 5RPDQV  DQG
 &RULQWKLDQV  DV SURRI WH[WV 5RVV 
SS²  :DOWHU %UXHJJHPDQQ EHOLHYHV WKDW
Paul is not concerned with the origin of death and
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a reasoned description of how the world is but with
the proclamation of the good news. He writes “In
3DXO·VZRUN*HQ²LVQRWXVHGIRUWKHSUHVHQWDWLRQ
of a problem, but for the proclamation of the gospel”
%UXHJJHPDQQ  S  7KH LQÁXHQWLDO QHR
orthodox theologian Karl Barth believed that Adam
LV QRW DQ KLVWRULFDO ÀJXUH ZKR DW WKH EHJLQQLQJ RI
human history committed a particular sin which
resulted in death affecting all members of the human
race and in which they are all involved (Barth 1933,
SS² 
%DUWK LQ KLV ERRN Christ and Adam provides
D FKDOOHQJLQJ VWXG\ RI 5RPDQV  ZKHUH KH WDNHV D
Christological approach in his understanding of
man’s relationship to Adam. He writes:
Man’s essential and original nature is to be found . . . not
LQ$GDPEXWLQ&KULVW,Q$GDPZHFDQRQO\ÀQGLW
SUHÀJXUHG $GDP FDQ WKHUHIRUH EH LQWHUSUHWHG RQO\
in the light of Christ and not the other way around

(Barth 1956, p. 17).
Death for Barth “is not so much God’s direct reaction
DJDLQVWPDQ·VVLQLWLVUDWKHU*RG·VDEDQGRQLQJRIWKH
men who have abandoned him” (Barth 1956, p. 29).
Barth’s approach to the biblical text led him to believe
that Adam even before his disobedience “. . . was
LPPHGLDWHO\WKHÀUVWVLQQHUµ %DUWKS 
:KLOH LW LV ULJKW WR SRLQW RXW WKDW $GDP·V
transgression brought about spiritual death, it
VHHPVDQXQQHFHVVDU\WDVNWRVHSDUDWHSK\VLFDODQG
spiritual death into an either/or category here. Moo
ULJKWO\ DIÀUPV WKDW WKH WH[W UHIHUV WR ERWK SK\VLFDO
(v. 14) and spiritual (vv. 16, 18, 21) death as
Paul frequently uses “death” and related words to
designate a “physical-spiritual entity”—“total death,”
the penalty incurred for sin (Moo 1996, p. 320).

7KHSRLQWRI5RPDQV²LVWKDWEHFDXVHWKH
actions of one man’s sinful disobedience brought death
so one sinless man’s death brings life. Nevertheless, if
*RGXVHGWKHSURFHVVRIHYROXWLRQWKHQZHKDYHWRDVN
when was there ever one man? And when did physical
death commence as a moral penalty? If death was
already present in an already evolving universe then
ZKDWGLGRQHPRUHSK\VLFDOGHDWK -HVXV DFKLHYH"
%UXHJJHPDQQ·V REMHFWLRQ LV LQ OLQH ZLWK KLV
“postliberal, nonfoundational” approach to biblical
texts which has it foundations in post-modernism
%UXHJJHPDQQS 5HJDUGLQJ%UXHJJHPDQQ·V
XQGHUVWDQGLQJRI3DXO-DPHV'XQQVKRZVWKDW3DXO
LQ5RPDQVFOHDUO\KDV*HQHVLV²LQPLQG 'XQQ
1988, p. 82) and that Paul
PDNHV LW FOHDU WKDW VR IDU DV KH ZDV FRQFHUQHG
death is not simply the natural consequence of the
created state. It is the consequence of sin (Dunn

1988, p. 95).
%UXHJJHPDQQ LV ULJKW WR VD\ WKDW 3DXO LV PDNLQJ
D SUHVHQWDWLRQ RI WKH JRVSHO EXW KH LV PDNLQJ LW LQ
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light of the fact that there is a problem, which Paul
LGHQWLÀHVDV$GDP·VVLQUHVXOWLQJLQGHDWKRSHQLQJ
the way for the gospel presentation.
Barth’s understanding of the relationship between
Adam and Christ is slightly more complex. His
approach is seeing man’s original nature in Christ
and not in Adam. However, it is hard to draw
this conclusion from the biblical text as Scripture
sees Christ as the last Adam. Even Barth’s own
XQGHUVWDQGLQJ RI  &RULQWKLDQV ² %DUWK
 SS²  GRHV QRW UHVROYH WKH GLVDJUHHPHQW
between himself and Paul.
8OWLPDWHO\ %DUWK·V DSSURDFK IDLOV LQ LWV ODFN RI
being grounded in the redemptive historical context
set out for us in Scripture.
In 1 Corinthians 15:45 Paul clearly establishes
$GDP DV WKH ÀUVW PDQ LQ UHODWLRQVKLS RI RUGHU WR
humanity. Other Pauline texts describe Christ in
+LVLQFDUQDWLRQDVEHFRPLQJOLNHXVDQGWDNLQJRXU
KXPDQLW\ XSRQ +LPVHOI 3KLOLSSLDQV E 5RPDQV
8:3) which seem to go against Barth’s argument of
man having Christ’s original nature. It seems clear
WKDWWKHWHDFKLQJRI3DXOLQ5RPDQV²GHVFULEHV
that by the action of one man we all became sinners,
that death came through sin and that through
the actions of the one man, Christ, we can become
righteous.
Romans 8:19–22
A text that is very relevant to our understanding
RI*HQHVLVLV5RPDQV²&-&ROOLQVEHOLHYHV
that it is often seen as Paul’s version of the Curses
of Genesis 3, describing a world fallen from its
innocence. However, he sees a number of problems
WKDWVKRXOGNHHSXVIURPUHDGLQJ3DXOWKLVZD\
 ,WPD\EHWKDW3DXOKDG*HQHVLVLQPLQGWKRXJK
he is not explicitly alluding to it.
 7KHZRUGVRIWKHSDVVDJHKHUHGRQRWXVHWKHWHUPV
RI*HQHVLV² 6HSWXDJLQW 
 1RULVWKHUHDQ\PHQWLRQRIWKH&XUVH
 7KH &UHDWLRQ LV ´VXEMHFWHG WR IXWLOLW\µ EHFDXVH LW
KDVVLQIXOPDQNLQGLQLWDQGWKXVLWLVWKHDUHQDLQ
ZKLFKPDQNLQGH[SUHVVHVLWVVLQDQGH[SHULHQFHV
*RG·VMXGJPHQWV
 7KH SRVLWLRQ , KDYH DUJXHG KRZHYHU LV PRUH
FRQVLVWHQWZLWK3DXO·VIRFXVRQKXPDQJORULÀFDWLRQ
and with the picture of Genesis, which does not view
WKHFUHDWHGZRUOGDVFKDQJHGLQLWVZRUNLQJVEXWDV
WKHDUHQDLQZKLFK*RGZRUNVRXWKLVSXUSRVHVIRU
PDQNLQG &ROOLQVSS² 
5RPDQVVHWVXSWKHFRQWH[WIRUYHUVHV²
where Paul writes that the Christian’s suffering of
this present age is not worthy to be compared with
the glory that is to come. The word țĲıȚȢ in verse 19
KDV EHHQ WKH VXEMHFW RI VRPH GHEDWH EXW DV 'XQQ
and Moo both argue, clearly refers to the non-human
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FUHDWLRQ 'XQQ  S 0RR  S  ,Q
verse 20 Paul explains why creation is anticipating
the revealing of the sons of God. “The reason, Paul
says, is that the subhuman creation itself is not what
it should be, or what God intended it to be” (Moo
S ,WLVWKLVZD\EHFDXVH*RGVXEMHFWHGLW
to frustration, He “. . . alone has the right and power
to condemn all of creation to frustration because of
human sin” (Moo 1996, p. 516). Schreiner believes
Paul is probably drawing on the tradition found in
*HQHVLV ² ZKHUH FUHDWLRQ LV FXUVHG GXH WR
Adam’s sin. He points out that “futility” means that
FUHDWLRQ KDV QRW ÀOOHG WKH SXUSRVH IRU ZKLFK LW ZDV
made (Schreiner 1998, p. 436). Dunn writes “. . . that
ਫ਼ʌİĲȐȖȘ LV D GLYLQH SDVVLYH VXEMHFWHG E\ *RG  ZLWK
UHIHUHQFHSDUWLFXODUO\WR*HQ²µ 'XQQ
p. 470).
Paul has already addressed the entrance of sin and
death into the world through Adam’s disobedience
5RPDQV ²  D FOHDU UHIHUHQFH WR *HQHVLV 
,Q 5RPDQV ² 3DXO WUDFHV WKH FRQVHTXHQFHV
of Adam’s disobedience in the futility to which the
&UHDWLRQ KDV EHHQ XQZLOOLQJO\ VXEMHFWHG ZKLFK LV
now corrupted because of his disobedience. If Paul
did not have Genesis 3 in mind then when did God
VXEMHFW WKH FUHDWLRQ WR IXWLOLW\" 7KHUH LV QRWKLQJ LQ
*HQHVLVWKDWLQGLFDWHVWKDWWKHUHZDVDQ\NLQGRI
FRUUXSWLRQLQWKHRULJLQDO&UHDWLRQ *HQHVLV² 
Moreover, if the Creation was already in a state of
IXWLOLW\DWLWVFUHDWLRQWKHQKRZFRXOGLWEHVXEMHFWHG
to corruption, as it would already be in that state?
*RG·VVXEMHFWLQJWKH&UHDWLRQLVVXUHO\DUHIHUHQFHWR
WKH &XUVH LQ *HQHVLV  7KH ZRUGV RI 5RPDQV 
PD\ QRW PDWFK *HQHVLV ² LQ WKH 6HSWXDJLQW
however, the language of the passages clearly refers
to the Creation account. Paul has already mentioned
WKH&UHDWLRQLQ5RPDQVDQGWKHUH3DXOLVFOHDUO\
referring to Genesis 1 (compare Genesis 1:26 with
5RPDQV )XUWKHUPRUH&ROOLQV·VREMHFWLRQWKDW
5RPDQVGRHVQRWXVHWKHZRUGVRI*HQHVLV²
RU´FXUVHµRYHUORRNVWKHIDFWWKDWDFRQFHSWRULGHDFDQ
be conveyed without using certain vocabulary.
1HYHUWKHOHVV&ROOLQVEHOLHYHVWKHNH\WHUPLQYHUVH
21 is “decay.” He states that the
. . . creation is “in the bondage to decay,” not because of
FKDQJHVLQWKHZD\LWZRUNVEXWEHFDXVHRIWKH´GHFD\µ
RI PDQNLQG DQG LQ UHVSRQVH WR PDQ·V ´GHFD\µ *RG
brings decay to the earth to chastise man (Collins

2006, p. 184).
+RZHYHUWKLVRYHUORRNVWKHIDFWWKDW
3DXO PDNHV D GLUHFW FRQQHFWLRQ EHWZHHQ PDQ·V
need for liberation and creation’s need for liberation.
7KLV HQWLUH FRQQHFWLRQ EHWZHHQ WKH JORULÀFDWLRQ RI
believers and the liberation of the creation is lost if
the creation has always been in a futile and corrupted
state, completely unrelated to man’s fallen condition
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(Smith 2007, p. 79).
Paul describes the glory that awaits God’s children,
in terms of freedom and this freedom is associated
with the state of glory to which God’s children are
destined. The creation itself will be set free from the
bondage to decay and into the glory of the children of
God.
,WWKHUHIRUHPDNHVPRUHVHQVHWRYLHZYHUVHDV
referring to the decay of non-human creation that has
come about after the fall. It is interesting that Collins
GRHVQRWGLVFXVVWKHPHDQLQJRI5RPDQV0RR
points out that in verse 22 the:
“with” idea in both verbs means not that creation
is groaning and in birth pangs with believers, but
that the various parts of the creation are groaning
together, are in birth pangs together, uttering a
“symphony of sighs” (Moo 1996, p. 518).

Paul’s point in verse 22 is that the Creation,
which again is non-human (Dunn 1988, p. 472), is
groaning and suffering, not from natural disasters
and suffering before the Fall, and not because it has
VLQIXO PDQNLQG LQ LW³FRQWUD &ROOLQV EXW IURP WKH
)DOORI$GDPLQ*HQHVLVDVWKHFRQWH[WLQ5RPDQV
²PDNHVFOHDU
1 Corinthians 15
In 1 Corinthians 15 Paul is dealing with
resurrection from the dead as some within the
Corinthian congregation were questioning or doubting
the future resurrection of believers (1 Corinthians
15:12). Paul begins the chapter by stating that the
death and resurrection of Christ are the central
HYHQWV RI WKH JRVSHO YY ²  JRLQJ RQ VD\ WKDW LI
Christ was not raised from the dead, our faith is in
YDLQ YY² ,QYHUVH+HWHOOVWKH&RULQWKLDQV
that death came through a man, namely Adam. He
WKHQXVHVWKH$GDP²&KULVWW\SRORJ\WRH[SODLQWKH
reason for the resurrection. In verse 22 Paul points
us to the mortality of the human race because of
our relation to Adam. However, for those that are in
Christ, they will be made alive.
Yet some believe that this is not a claim that
“. . . requires a historical Adam as depicted in Genesis
²µ .LUN +RZHYHUKRZFDQDP\WKRORJLFDO
ÀJXUHDIIHFWWKHKXPDQUDFHLQVXFKDQHJDWLYHZD\"
Also, the claim that Adam was not historical also
RYHUORRNV WKH IDFW WKDW WKH SDUDOOHO EHWZHHQ $GDP
and Christ is too close for one to be historical and the
other not.
The fact that death is called an enemy (1 Corinthians
15:26) implies that it is not natural and therefore
cannot have been part of the original state of creation
LQZKLFK*RGFUHDWHGKXPDQLW\,Q5RPDQV3DXO
says “death reigned from the time of Adam,” while
5RPDQV  VXJJHVWV WKDW WKH GRPLQLRQ RI GHDWK
is tied to that of sin since “sin reigned in death.” It
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was Adam’s disobedience (Genesis 2:17) that brought
death into the world, which is why Paul believes death
to be an enemy that needs to be destroyed.
-HVXV· UHVXUUHFWLRQ ZDV XOWLPDWHO\ D YLFWRU\ RYHU
death, which is why we even see our Lord outraged
RYHU WKH SK\VLFDO GHDWK RI KLV IULHQG /D]DUXV -RKQ
  -RKQ  WHOOV XV WKDW -HVXV ZDV ´GHHSO\
PRYHGµ DQG WKH YHUE LQ *UHHN embrimaomai
´DOZD\VVSHDNVRIGHHSVHDWHGDQJHUDQGGRHVQRW
connote mere emotional upheaval” (Osborne 2007,
S :K\ZDV-HVXVDQJU\"%HFDXVHRIWKHSRZHU
of sin and death that was over the world. Christ came
to overcome death and we need to live in the light of
that fact.
Nonetheless, some choose to see 1 Corinthians
² DV VSHDNLQJ DERXW VSLULWXDO GHDWK 5RVV
SS² 7KHIRFXVWKURXJKRXW&RULQWKLDQV
15, however, is on Christ’s resurrection from the
dead, a physical resurrection, of course with spiritual
implications. If Adam’s death was only spiritual then
why did Christ have to die physically?
Revelation 21–22
7KH ODVW WKUHH FKDSWHUV RI 5HYHODWLRQ SUHVHQW XV
with an eschatological end to death and the setting
up of the new heaven and earth. The world is headed
towards eternal separation from God, a second death
5HYHODWLRQ 
7KHMXGJPHQWLQ5HYHODWLRQPDUNVWKHHQG
RIGHDWKZKHQLWLVWKURZQLQWRWKHODNHRIÀUH7KH
last enemy now meets his end (1 Corinthians 15:26,
²,VDLDK DQGLVQRORQJHUDWKUHDWWRWKH
human race. Interestingly, BioLogos states that:
The Bible is clear that the culmination of God’s plan
in the new creation is a place without tears, pain, or
GHDWK 5HYHODWLRQ EXWLVOHVVFOHDUZKHWKHUWKH
ÀUVWFUHDWLRQVKDUHGWKHVHWUDLWV (BioLogos 2012).

+RZHYHULQ5HYHODWLRQZHVHHDUHYHUVDORIWKH
Curse that accompanied sin in Genesis 3 as death,
VRUURZ FU\LQJ DQG SDLQ DUH QR ORQJHU 7KH &XUVH
LWVHOI LV UHPRYHG LQ 5HYHODWLRQ  DQG WKLV FDQ
RQO\EHGHÀQHGE\DOLWHUDOUHIHUHQFHWRWKH&XUVHLQ
Genesis 3.
In Genesis the Curse came about through Adam’s
disobedience, separating man from God (Genesis
² ,QWKHQHZKHDYHQVDQGHDUWKZLWKWKH&XUVH
removed, man will no longer be separated from God.
The tree of life will now heal the nations and the
people of God will no longer be separated from their
*RGEXWZLOOVHH+LVIDFH 5HYHODWLRQ 
There will be no more death in the new heaven and
earth because they come to replace the old.
The good news offered to us in the New Testament
is that Christ who did not need to die, because he
was sinless, entered into death for us (1 Corinthians
3KLOLSSLDQV3HWHU G\LQJIRUXV 0DUN
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 5RPDQV  +HEUHZV   DQG FRQTXHULQJ
death and the devil (Hebrews 2:14). Christ in his
GHDWKWRRNXSRQKLPVHOIWKH&XUVHWKDWLVLQVHSDUDEO\
OLQNHG ZLWK GHDWK +RZHYHU IRU WKRVH ZKR KDYH
trusted in Christ, the Curse and its sting is removed.
The Christian passes through the experience of death
LQ-HVXV &RULQWKLDQV²&RORVVLDQV 

The Fall and its consequences and the redemption
and reconciliation of all things lie at the heart of
the gospel message. Because of man’s disobedience
towards his Creator, God brought death and suffering
into the world. But it was by the suffering and death
of His Son that we can gain our salvation so that we
are not condemned to live forever in a fallen world.

Missiological Implications
,W LV LPSRUWDQW WR WKLQN DERXW WKH PLVVLRORJLFDO
LPSOLFDWLRQVRIUHMHFWLQJWKH)DOORIPDQDVWKLVDIIHFWV
our understanding of sharing the gospel. Christians
QHHG WR FRQVLGHU ZKDW -HVXV· GHDWK DFKLHYHG LI
Darwinian evolution is true and physical death and
suffering were already present in an evolving world.
The gospel according to those who believe that
God created a world which had animals and humans
dying, destruction, and catastrophe before Adam’s
disobedience is faith in the Creator, Christ, who
“creates” by using evolutionary processes, which is
faith in a “god” who said He created all things “very
good” when he really used aeons of death and struggle.
+RZWKHQFDQ+HEHWUXVWHGWRPDNHDQHZDQGJRRG
FUHDWLRQDV+LVGHÀQLWLRQRI´JRRGµPD\ZHOOPHDQDQ
eternity of death and struggle?6
The consequences of these ideas are apparent.
2QFH ZH UHMHFW WKH ELEOLFDO UHYHODWLRQ WKDW *RG
created his world “very good” and that death of both
animals and humans never came about because of
Adam’s disobedience then there really is no need for
the Cross, atonement or a new heaven and earth. As,
biblically, all of these are needed because death and
suffering entered into the Creation through Adam’s
disobedience towards God in Genesis 3.
The result of Adam’s disobedience not only
brought physical human death into creation but it
also separated us from God spiritually. Creation now
groans because of the result of sin and not because it
was created this way. The Christian message to our
IDOOHQ ZRUOG WKDW LV ÀOOHG ZLWK GHDWK DQG VXIIHULQJ
is one of redemption and reconciliation. The gospel
PHVVDJHRIIHUVRXUMXVWLÀFDWLRQEHIRUH*RGWKURXJKRXU
faith in Christ. Christ came to redeem and reconcile
not only a fallen humanity but a fallen creation which
DZDLWVLWVUHVWRUDWLRQ 5RPDQV&RORVVLDQV 
-RKQ)HLQEHUJDQVZHUVZK\KHDSSHDOVWRWKHUDFH·V
fall into sin:

Conclusion
Having considered the orthodox view of the
VLJQLÀFDQFH RI GHDWK LQ *HQHVLV ² DQG WKH
criticisms of this view that have arisen over the past
few centuries, it is apparent that the orthodox view
still remains the strongest interpretation. Arguments
against the orthodox interpretation contend that
there was suffering and death in the world before
the Fall. However, these interpretations have been
demonstrated to be due, at least in part, to a reading
RI6FULSWXUHWKDWKDVEHHQLQÁXHQFHGPRUHRUOHVVE\
the evolutionary or old earth view of history.
6RPHVFKRODUVÀQGWKHPVHOYHVKDYLQJWRUHGHÀQH
the human understanding of natural disasters as bad
LQRUGHUWRVWLOOVHH*RG·VZRUNDVYHU\JRRG6FKRODUV
DOVRKDYHWRUHGHÀQH3DXO·VLQWHUSUHWDWLRQRI$GDPDQG
GHDWKLQ5RPDQVZKLFKDOWHUV3DXO·VXQGHUVWDQGLQJ
RIWKHVLQRI$GDPDQGWKHZRUNRI&KULVW
%\FRQWUDVWWKHRUWKRGR[YLHZVHHNVWRXQGHUVWDQG
the author’s intent in writing Scripture and it does not
have to wrestle with the contradiction of God’s “very
JRRGµFUHDWLRQEHLQJÀOOHGZLWKGHDWKDQGVXIIHULQJ
It is also consistent with the New Testament teaching
that death and suffering are the consequence of the
Fall.
The issue of the origin of death whilst perhaps
DW ÀUVW DSSHDULQJ WR EH DQ REVFXUH DQG UHODWLYHO\
XQLPSRUWDQWLVVXHLVDFWXDOO\FUXFLDOLQÀUVWRIDOO
understanding the character of God, and secondly
understanding the full gospel message of redemption
and reconciliation through Christ. More importantly,
WKHYLHZWKDWGHDWKRIDQ\NLQGFDPHDVDUHVXOWRI
sin is the only approach to Scripture that gives the
gospel a coherent, logical and internally consistent
theological foundation, and the only view that does
MXVWLFHWRDOOWKHUHOHYDQWELEOLFDOWH[WV

Because in a fallen world people die as God said
WKH\ZRXOG+DGQRWVLQHQWHUHGWKHZRUOG,WDNHLW
that biblical teaching implies that natural processes
wouldn’t function in ways that contribute to and cause
GHDWK:KDWWKLVPHDQVLVWKDWWKHXOWLPDWHUHDVRQ
for these unattached natural evils is that we live in a
fallen world (Feinberg 2004, p. 195).
6
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